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PREFACE

TO

THE SECOND EDITION.

‘WHILE preparing a Second Edition of these Lectures for the
press, I have had the advantage of reading many notices of the
First, the great majority of them incisive yet kind, just yet
scrupulously appreciative. This has been a great advantage, but
it involves a corresponding responsibility. Next to the respon-
sibility and pleasure of writing what it is hoped may serve, in
however humble a measure, the cause of truth, charity, and
justice, there is no greater pleasure or responsibility than that
of reading a keen yet sympathetic criticism on it by one who is
evidently a master of his subject, and who is aiming at the
same goal, even though his standpoint be different, or he be
travelling by a different road. The knowledge of the critic, as
in more than one instance has been notably the case, may be
deeper, his experience wider, his judgment more profound ; he
may find out with unerring certainty all the weak points in
one’s armour, but none the less is he eager to discover ‘generosity
in the motives,’ and conscientiousness in the work donme, to
recognise the identity of the end in view, and such advance as
may have been made towards it. In a Preface to a new edition
I may, indeed I must, refer to such criticisms, because, on the
one hand, I am bound to express my gratitude for the service
they have done me, and to indicate how far they have modified
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my views ; and, on the other, because I am quite conscious that
T owe them far more to the intrinsic interest and importance of
the subject than to any merits of my own.

It is unnecessary to reply here to objections in detail, but
there is one general criticism which perhaps had better be
noticed fully now rather than referred to repeatedly by way of
. controversy in the book itself. It has been said by more than
one critic, who is entitled at once to my respectful consideration
and my gratitude, that my account of Islam and its founder,
though true on the whole, is somewhat too favourable. The
objection is natural,and, from more than one pointof view, is just.
But it seems to me that some at least of those who have dwelt
on this point, have not taken sufficiently into account my pur-
pose in venturing to approach the subject, nor yet its vastness
and complexity. So many Christian writers, as it seemed to
me, had approached Islam only to vilify and misrepresent it,
that it appeared desirable that one who was at least profoundly
impressed with the dignity and importance of the subject,
should, in default of better qualified persons, make an attempt
to treat it, not merely with a cold and distant impartiality, but
even with something akin to sympathy and friendliness. The
defects of Islam are well known ; its merits are almost ignored,
at all events by the great majority of Englishmen. It is not
likely that a Christian and a European will err on the side of
over-appreciation of another, and that an Eastern creed : the
balance, therefore, if perchance it has been held for a moment
unconsciously to myself, with uneven hand, will soon right
itself.

Again, Islam in its various ramifications is a subject so vast
and so complex, and is so full of apparent contradictions, that
independent enquirers may honestly arrive at the most opposite
results. It ought, for this reason, to be approached from as
many and as different points of view as possible ; and assuredly
the precise point of view from which I have approached it,
whether it be the best per se or not, is the one from which
hitherto there has been hardly any attempt to approach it at all.
This, then, is the raisorn d’étre of my book ; to this, in the main,
is doubtless due such favourable reception as it has met with at
the hands of both Musalmans and Christians ; and it is to a
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want of perception of what this involves that I think I can
trace many criticisms on it. In the treatment of a religious
revolution, which fromits mere extent, from what it has achieved,
as well as from what it has failed to achieve, must afford an
ample field alike for exaggerated panegyric and depreciation, he
who endeavours to avoid both extremes must expect to find
fewer thorough-going partisans, and must be willing, or even
anxious, to be criticised by both sides alike.

To say that subsequent study, or that the remarks of my
critics, have only confirmed me in all my views, would of course
be equivalent to saying with Pontius Pilate, that ‘what I have
written I have written;’ a comfortable but a sorry conclusion
to come to, for one who is bound to begin by asking himself
with Pontius Pilate, ‘What is truth?’ and, unlike bim, must
feel himself bound by the most sacred of obligations to keep
his ears always open for the reception of such fragments of the
answer as he may be able from time to time to catch. Some of
my views on matters of detail have been modified ; but, apart
from errors of detail, apart from errors of commission and
omission, apart from short-comings incidental to ignorance at
first hand of Oriental languages and of Musalman countries, I
more and more cherish the earnest hope that the spirit and the
purpose with which I have, at least, tried to approach my sub-
ject is the right spirit, and the right purpose with which to
approach the study of a creed different from one’s own.

To dwell on what is good rather than on what is evil ; tosearch
for points of resemblance rather than of difference ; to use a
relative and an historical judgment in all things ; to point out
what is the out-come of mere human weakness as distinguished
from the flaws in the primal documents of the religion, or in
the life of its founder ; to discriminate between the accidental
and the essential, the transitory and the eternal ; above all,
constantly to turn the mirror in upon oneself, and to try to
make sure that.one is complying with that great principle of
Christianity of judging and of treating others as we should
wish ourselves to be judged and treated ; this, I am convinced,
is the only way in which the better spirits of rival creeds can
ever be brought to understand one another, or to sink all their
differences in the consciousness of a likeness which is more
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fundamental than any difference, and which, if it is not felt
before, will at least be felt hereafter, in

That one far-off Divine event o

To which the whole creation moves. \
These are the aims I have kept, and will continue to keep,
steadily in view, however imperfectly I have been able or may
yet be able to carry them out.

If the alterations or additions, therefore, I have made to the
text of my Lectures seem less than those high authorities who
have done me the honour of criticising my book have a right
to expect, I would assure them that it is not from any want of
respect to their judgment, or because I have not carefully
weighed their criticisms. The dropping of an epithet, the
addition of a word here or there, the omission of a note, or
the turn of a sentence, will often indicate the silent homage
that I have paid, wherever I could do so, to their superior right
to speak upon the subject. There may be little to show for it,
otherwise than by way of expansion and addition, in the general
aspect and arrangement of the book ; but there is more than
appears at first sight ; and, assuredly, the amount of apparent
change bears no proportion at all to the time and care I have
taken in making it.

And if I have forborne to enlarge my work by dwelling at
length, as I have been asked by some critics to do, upon the
darker side of the picture, the reason is not because I am igno-
rant of that darker side, still less because I am indifferent to it,
but because it would be wholly inconsistent with the end I have
in view. To denounce fundamental conditions of Oriental
society ; to ignore the law of dissolution to which Eastern no
less than Western dynasties are subject; to confuse the
decadence of a race with that of a creed ; to be blind to the
distinction between progressive and unprogressive, between
civilised and uncivilised peoples ; to judge of a religion mainly
or exclusively by the lives of its professors, often of its most un-
worthy professors ; to forget what of good there has been in the
past, and to refuse to hope for something better in the future, in
despair or in indignation for what is—all this may occasionally be
excusable, or possibly even necessary ; but it cannot be done by
me so long as I think it neither excusable nor necessary.
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The object of these Lectures, therefore, in their revised as
well as in their original shape, is not so much to dwell upon the
degradation of the female sex, for instance, in most Musalman
countries—for that is admitted on all hands—as to show what
Mohammed did, even in his time, to raise the position of women,
and to point out how his consistent and more enlightened fol-
lowers may best follow him now ; not so much to dwell upon
the horrors of the Slave Trade—for these, too, are universally
recognised—as to show those Musalmans who still indulge in it
that it forms no part of their creed, that it is opposed alike to
the practice and precept of their Prophet, and that, therefore,
if they are less to blame, they are only less to blame than those
Christians who, in spite of a higher civilisation, and an infinitely
higher example, indulged in it till so late a period. My object
is not so much to dilate on the evils of the appeal to the sword,
still less to excuse it, a8 to point out that there were moments,
and those late in the life of the warrior Prophet, when even he
could say, ‘Unto every one have we given a law and a way;’
and again, ‘Let there be no violence in religion.” My object
is, lastly, not so much to dwell on the fables, and the dis-
crepancies, and the repetitions, and the anachronisms which
form the husk of the Koran, as to show how they sink into
insignificance before the vis viva which is its soul—not so much
to define or to limit inspiration as to indicate by my use of the
word that it cannot, as I think, be limited or defined at all ; to
imply, in fact, that inspiration, in the broadest sense of the
word, is to be found in all the greatest thoughts of man ; for
the workings of God are everywhere, and the spirits of men and
nations are moulded by Him to bring about His purposes of
love, and to give them, in a sense that shall be sufficient for
thom, a knowledge of Himself. In a word, my object is—with
all reverence be it said—not to localise God exclusively in this
or that creed, but to trace Him everywhere in measure ; not
merely to trust Him for what shall be, but to find Him in
what is.

Harrow : August, 1875.
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Among the books which, in accordance with the plan pursued
in the First Edition of my work, I would wish to mention here
as having, apart from the special acknowledgments which I have
made in the notes, afforded me asgistance in the preparation of
the Second Edition, are the following :—

¢ Sirat-er-Ragoul’ of Ibn Hisham :
German translation, by G. Weil, Stutt-
gart, 1864 ; the earliest and most authen-
tic histpry of the Prophet, and founded
on a still earlier one, that of Ibn Ishak.

‘ Mishkat-ul-Masabih ’=‘ niche
for lamps:’ a collection of the most
authentic traditions regarding the
actions and sayings of Mohammed,
translated by Captain A. N. Mathews,
Calcutta, 1809. This valuable book is
extremely scaroe ; but there is a pros-
pect, if a sufficient number of subscrib-
ers can be obtained, of a new edition
being brought out by Messrs. Allen
and Co., under the editorship of the
Rev. T. P. Hughes, Missionary at
Peshawur.

‘History of Mohammedan Dy-
nasties,” by Major Price, London,
1812: a voluminous and somewhat
dreary account of the wars and crimes
of Musalman princes, but throwiug very
little light on the social and religious
life of their subjects.

‘Histoire des Musalmans d’Es-
e jusqu'a 1a Conquéte de
’Andalousie par les Almoravides,
A.D. 711-1110,’ by R. Dozy, Leydeu,
1861; a work of first-rate historical
importance. The author is equally at
home in the Arabic literature relating
to Spain, and the Spanish literature
relat; to the Arabs, and he has cor-
rected many of the mistakes of Condé.

‘Ueber das Verhiltniss des
Islam zum Evangelium,’ by Dr. J.
A. Mohler (1830), Author of ¢ The
Symbolik,’ & most estive and
thoughtful essay. I am happy to find
that it has anticipated some of the
conclusions, with regard to both the
Prophet and the Faith, which I had
set forth in my First Edition, in entire
independence of it.

‘Mohammed’s Religion nach

ihrer inneren Entwickelung, und
ihrem Einfliisse, eine historische

Betrachtung,’ by Dr. Ddllinger, Ra-
tisbon, 1838. The distinguished author
has brought together the statements of
& large number of travellers, &o., and
has weighed them with much ability,
and with every wish to be impartial or
even generous towards Islam. He seems,
however, at the time when he wrote,
to have been more unable than he would
gmbably be now, to divest himself of

is lesiastical prep i and
condemns, for instdnce, Islam for the
absence of visible symbols, sacraments,
a priesthood, and even a Pope ; forget-
ting that these things, however essen-
tial to his own creed, may have .been,
not sources of strength, but of weak-
ness, to another.

‘Essays on the Life of Moham-
med and BSubjects subsidiary
thereto,’” by Syed Ahmed Khan Baha-
dor, 1870.

‘A Critical Examination of the
Life and Teachings of Moham-
med,’ by Syed Ameer Ali Moulla
(1873). 1t is satisfactory to find that
the hope I ventured to express in the
Preface to my First Edition, as to the
sympathy of views and the conciliatory
spirit of these two learned Musalman
reformers, has been amply justified by
a study of their works; and it is diffi-
cult not to believe that books like these
point, at however remote a period, to a
better understanding between the best
followers of the two creeds.

‘L’Islamisme d’aprés le Coran,
IEnseignement doctrinal et la
Pratique,’ byM. Gar¢in de Tassy, Paris,
Third Edition, 1874 ; the work of an ac-
complished Orientalist; the most instruc-
tive and original part of the whole being,
perhaps, the essay on the modifications
which Islam has undergone in India.

‘La e ot la Littérature
Hindustanies,’ by M. Gar¢in de Tassys
a Heoti of Lect delivered
between the years 1850-1875; each
Lecture being the commencement of
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a course upon Hindustani Literature,

and containing a valuable Review of

the Events that have taken place in

India in the preceding year, with Notices

of the Literary and Religious Life of

the Iilatives, which are not to be found
where.

‘L’Islam et son Fondateur,
Etude Morale,’ by Jules Charles
Scholl, Neuchatel, 1874 ; an able and
candid enquiry, which, though written
from a different point of view to mine,
often arrives at somewhat similar con-
clusions.

‘ Neocessary Reforms of Mussal-

man States,’ by General Khérédine,
Prime Minister and Minister of Foreign

Affairs at Tunis ; Athens, 1874 ; interest-
ing in itself, and doubly interesting
owing to the quarter from which it
comes, as showing that India is not the
only Musalman country where the ¢ Mo-
hammedan social and political reformer’
is at work.

‘Notes on Mohamm; ! by
the Rev. T. P. Hughes, Missionary at
Peshawur, 1875. A valuable compen-
dium of facts. The author has studied
Islam both theoretically and practically ;
and though he uses the stock phrases
‘imposture,’ *would-be Prophet, &o.,
with ominous frequency, he does more
justice than most of those, whose duty
it is to argue with Mohammedans, to the
character of the Prophet.

In Periodical Literature :—

‘ Mahometanism,’ an able, thought-
ful, and generous article in the ¢ Chris-
tian Remembrancer ’ for January, 1855,

which has been reprinted in a separate
form by its author, Dr. Cazenove.

Among Books of Travel, Essays, &c., throwing light on dif-
ferent periods or different parts of the Mohammedan World :—

‘Travels of Marco Polo,’ trans-
lated and Edited by Col. Yule, with
tlsggious illustrations, Second Edition,

‘Travels of Ibn Batuta,’ trans-
Iated by Rev. 8. Lee, 1829.

‘Travels in the Interior Dis-
. triots of Africa,’ by Mungo Park,
1810.

‘Turkey, Greece, and Malta,’
by Adolphus Slade, R.N., 1837.

‘The Spirit of the East,’ by D.
Urquhart, 1838.

‘ Christianity in Ceylon,’ by Sir
J. Emerson Tennent, 1850.

‘ Nestorians and their Rituals,’
by Rev. G. P. Badger, 1852.

‘Nineveh and Babylon,’ by A.
H. Layard, 1853.

‘The Ansayrii, or Assassins,’
by Hon. F. Walpole, 1854.

‘Mémoires de I'Histeire Orien-
tale,’ by M. C. Defrémery, 1854.

‘Nouvelles Recherches sur les
Ismaeliens de' Syrie,’ by M. C.
Defrémery, 1855.

‘Travels in Central Asia,’ by
Arminius Vambéry, 1861.

‘ Monasteries of the Levant,’ by
Hon. R. Curzon, Fifth Edition, 1865.

‘ East and West, Essays by dif-
forent hands,’ 1865.

‘History of India,’ by John Clark
Marghman, 1867.

‘8ketches of Central Asia,’ by
Arminius Vambéry, 1868.

‘ The People of Africa—Essays,’
New York, 1871,

‘Journey to the SBource of the
Oxus,’ by Lieutenant Wood, New Kdi-
tion, 1873.

¢ African Sketch-Book,’ by Win-
wood Reade, 1873,

‘ History of India,’ by J. Talboys
‘Wheeler, Vol. IIL., 1874.

‘Women of the Arabs,’ by Rev.
H. Jessup, 1874.

‘ Literary Remains of Emanuel
Deutsch,’ 1874.
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Note.—In the absence, as yet, of any thorough consensus
among Oriental scholars as to the details of transliteration, I
have thought it desirable to retain the ordinary spelling in such
words as Mohammed, Koran, Sura, Mecca, Medina, rather than
. adopt the more accurate Muhammad, Kuran, Surah, Makkah,
Madyna. With words less universally known, such as Koreishites,
Hegira, Mussulman, Sheeah, Sonna, &c., though I have not
thought it necessary to use accents, I have adopted the more
correct forms of Kuraish, Hijrah, Musalman, Shiah, Sunni,
&e.




PREFACE

TO

THE FIRST EDITION.

THE substance of these Lectures was written early in 1872:
they were originally intended only for a select audience of
friends at Harrow, but, on the suggestion of some of those who
heard them, they were afterwards considerably enlarged, and
were delivered before the Royal Institution of Great Britain
in the months of February and March 1874.

They are an attempt, however imperfect, within a narrow
compass, but, it is hoped, from a somewhat comprehensive and
independent point of view, to render justice to what was great
in Mohammed’s character, and to what has been good in
Mohammed’s influence on the world. To original Oriental
research they lay no claim, nor indeed to much originality at
all ; perhaps the subject hardly now admits of it ; but, thanks
to the numerous translations of the Koran into European
languages, and to the great works of Oriental scholars,
such as Caussin de Perceval, Sprenger, Muir, and Deutsch,
the materials for forming an impartial judgment of the
Prophet of Arabia are within the reach of any earnest
student of the Science of Religion, and of all who care, as
those who have ever studied Mohammed’s character must care,
for the deeper problems of the human soul.

The value of the estimate formed of the influence of Moham-
medanism on the world at large must, of course, depend upon

a2
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such a modicum of general historical knowledge, and such
Catholic sympathies, as the writer has been able, amidst other
pressing duties, to bring to his work. The only qualification he
would venture to claim for himself in the matter is that of‘d
sympathetic interest in his subject, and of a conscientious desire
first to divest himself of all preconceived ideas, and then by a
careful study of the Koran itself, and afterwards of its best
expounders, tc arrive as nearly as may be at the truth. How
vast is the interval between his wishes and his performance the
author knows full well, and any one who has ever been fairly
fascinated with a great subject will know also ; for he will have
felt that to have the will is not always to have the power, and
that the framing of an ideal implies the consciousness of failure
to attain to it.

A Christian who retains that paramount allegiance to Chris-
tianity which is his birthright, and yet attempts, without favour
and without prejudice, to portray another religion, is inevitably
exposed to misconstruction. In the study of his subject he will
have been struck sometimes by the extraordinary resemblance
between his own creed and another, sometimes by the sharpness of
the contrast ; and,in order to avoid those misrepresentations, which
are, unfortunately, never so common as where they ought to be
unknown, in the discussion of religious questions,—he will be
tempted, in filling in the portrait, to project his own personal
predilections on the canvas,and to bring the differences into full
relief, while he leaves the resemblances in shadow. And yet a
comparison between two systems, if it is to have any fruitful
results, if its object is to unite rather than divide, if, in short,
it is to be of the spirit of the Founder of Christianity, must,
in matters of religion above all, be based on what is common to
both. There is, in the human race, in spite of their manifold
diversities, a good deal of human nature ; enough, at all events,
to entitle us to assume that the Founders of any two religious
systems which have had a great and continued hold upon a
large part of mankind must have had many points of contact.
Accordingly, in comparing, as he has done to some extent, the
founder of Islam with the Founder of Christianity—a compa-
rison which, if it were not expressed, would always be implied
—the author of these Lectures has thought it right mainly to
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dwell on that aspect of the character of Christ, which, being
admitted by Musalmans as well as Christians, by foes as well
as friends, may possibly serve as a basis, if not for an ultimate
agreement, at all events for an agreement to differ from one
another upon terms of greater sympathy and forbearance, of
understanding and of respect.

That Islam will ever give way to Christianity in the East,
however much we may desire it, and whatever good would
result to the world, it is difficult to believe ; but it is certain
that Mohammedans may learn much from Christians and yet
remain Mohammedans, and that Christians have something at
least to learn from Mohammedans, which will make them not less
but more Christian than they were before. If we would conquer
Nature, we must first obey her ; and the Fourth Lecture is an
attempt to show, from a full recognition of the facts of Nature
underlying both religions—of the points of difference as well
as of resembance—that Mohammedanism, if it can never
become actually one with Christianity, may yet, by a process of
mutual approximation and mutual understanding, prove its best
ally. In other words, the author believes that there is a unity
above and beyond that unity of Christendom which, properly
understood, all earnest Christians so much desire'; a unity
which rests upon the belief that ‘the children of one Father
may worship Him under different names;’ that they may be
influenced by one spirit, even though they know it not ; that
they may all have one hope, even if they have not one faith.

HARROW : April 15, 1873,

I have to return my best thanks to my friend Mr. ARTHUR
WaTsON, for a careful revision of my manuscript, and for
several valuable suggestions.

It may be serviceable to English readers to mention the more
accessible works upon the subject, to the writers of which I
desire here to express my general obligations, over and above
the acknowledgment, in the fext, wherever I am conscious of
them, of special debts. I am the more anxious to do this fully
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here, as, while I am quite aware that I could not have written
on this subject at all without making their labours the basis of
mine, I have yet in the exercise of my own judgment been
often obliged to criticise their reasonings and their conclusions.
I can only hope that even where I have ventured to express a
somewhat vehement dissent from my authorities, they will
kindly credit me with something at least of the verecunde
dissentio, which becomes a learner, and of the zeal for truth,
or for his idea of it, which becomes a writer, however diffident

of himself, on a great subject.

‘The Koran,’ translated by Sale,
with an elaborate Introduction and full
Notes drawn from the Arabic Commen-
tators (1734).

‘The Koran,’ translated by Savary

(1783), also with instructive explanato:
Notes. id

‘The Koran,’ translated by Rod-
well (1861) : the Surn arranged, as far
as possible, chronologically, with an
excellent Introduction and concise Notes.

Gagnier's ‘Vie de Mahomet’
(1782) ; drawn chiefly from Abul Feda
and the Sonna.

Gibbon’s ‘Decline and Fall of
the Reman Empire;’ Chapters L.,
LI, LIL (1788). A most masterly and
complete picture.

Weil’s ‘ Mohamed der Prophet’
(1845). Able and to the point.

Caussin de Perceval's ‘Essai
sur I'Histoire des Arabes,’ &c.
(1847) gives particularly full informa-
tion upon the obscure subject of early
Arabian history and literature, and is
w;ri‘tten from an absolutely neutral point
of view.

Sprenger’s ‘ Life of Mohammed,’
Allahabad, 1851 ; and his greater work,
‘Das Leben und die Lehre des
Mohamad’ (1851-1861), the most ex-

haustive, original, and learned of all,
but by no means the most impartial ;

he tls often, as I 1)“% point ot;‘t; on one
or two occasions, in the notes, nt|
unfair to Mohammed. grantly

8ir William Muir's ‘Life of
Mahomet’ (1858-1861). Learned and
comprehensive, able and fair; though
its scientific value is somewhat im
by theological assumptions as to the
nature of tion, and by the intro-
duction of a Fasoml Ahriman, which,
while it is ul tnd.lctory in its sup-

operation, seems to me only to

create new diﬂloultles, instead of solving
old ones.

‘The Talmud,’ an article in the
‘Qusrterly Bevlew (October, 1867);
! an article in the ‘Quarterly
Review’ (October, 1869) ; two most bril-
liant essays. Had the lamented author
lived to finish the work he shadowed
forth in the last of these, he would
probably have drawn a more vivid pic-
ture of Islam as & whole than has ever
yet been given to the world.
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For less elaborate works :—

Ookley’s ¢ of the Sara-
oens from 632-708.’ Picturesque;
dealing largely in romance (1708-1718).

Hallam's ‘ Middle A‘es,’ Chap-

- Lecture by Dean Stanley in his
‘ Bastern Church’ (1863). Has the
peculiar charm of all the author’s
writings. Catholic in its sympathies,
and suggestive, as well from his treat~
ment ot the mbjeot as from the place
the to it on the borders

ter VI (1818); Milman’s ‘Latin
ty,’ Book IV., oh pters I.
and IL (1857); both good samples of

the high merits of each as an historian.

Carlyle’s ‘Hero as Prophet’
(1846). Most stimulating.

W Irving’s ‘ Life of
Mahomet’ (1849). The work of a
novelist, but strangely divested of all
romance.

of, if not within, the Eastern Church
{teelf.

Barthél St.-Hilaire’s ‘Ma-
homet et le Koran’ (1865), a com-
prehensive and very useful review of
most of what has been written on the
subject.

On the general subject of Comparative B.ehgnon —

‘

Religions of the World,’ by F.
D, Maurice (1846). Perhape of all his
writings the one which best shows us
the character and mind of the man.

‘ftudes d’Histoire Religieuse,’
by Renan (1858). Ingenious and fasci-

nating, but not always, nor indeed oﬁen, !

oon’

‘Les Religions et les Philoso-
phies dans I’Asie Centrale,’ by
Gobinean (1886), gives the best account

‘ Chips h'om a German Work-
shop’ (1868), and ‘Introduction to
the Soience of Re) ? (1878), by
Max mmiitttl Un;:;:nﬁ;my the aathor
says very e & hammedanism,
valusbl sugksstions ae o the.genercl

uable sug, ons as e
treatment of the subject. Perhaps it is
well that the learning and genius of
Professor Max Mtller should be ven
mainly to subjects which are less n
thereach of ordinary European students .
than is Islam, but it is 1mpo-slble not to
wish that he may some day give the
world & Chip’ or two on the Religion

extent of Bibyism in Persh a of Mohammed.

e 1,

A

For books which throw light on the specialities of Moham- =~

medanism in di t countries :— -
‘Al-Makkari’s ‘History of the Colonel B; ’s ‘Rise of the
Mohammedan Dynasties in Spain’ | Mobammedan Power in India,’ -
(Eng. Trans.). translated from the Persian of Ferishta

Sir John Maloolm’s ‘History of
Persia,’ 1816.

Condé’s ‘History of tlu Domi-
nion of the Arabs in Spain’
(1820-81).

Crawfurd’s ‘Indian Archipel- |-

ago’ (1830). - 1

(18%9).

8ir Stamford Raffles’ ‘ History
of Java’ (2nd edition), (1830).

Burckhardt’s ‘Travels in Ara-

bia’ (1829).

 Caille’s ‘Travels through Cen- ¢
'tnl Afrioa to Timbllctoo (1830),

/oo

*
' N
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M
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Burckhardt’s ‘ Notes on the
Bedouins and Wah-Habees’ (1831).

Lane’s ‘Modern Egyptians'’
(1836).

Burton’s ‘ Pil
and Medina’ (1856).
- Barth’s ‘Travels in Central
Africa ’® (1857).

Waits’s ‘ Anthropologie der
Naturvilker’ (Leipsig, 1860).

Lane's ‘Notes to his Transla-
tion of the Thousand and One
Nights’ (new edition, edited by E. 8.
Poole, 1865).

e to Mecca

—

.Elphinstone’s ‘ Histery of India’
(3rd edition), (1866).
Palgrave's ‘ Arabia’ (1867).

Hunter’s ‘ Indian Mussulmans’
@1871).

Shaw’s ‘ High Tartary, Yar-
kand, and ﬁ:.gu’ asn).’
Burton’s ‘ Zansibar’ (1872).
~ Palgrave’s ‘ Essays on Eastern
Subjects’ (1872).

‘ Report of the General Mis-
sionary Conference at Allahabad’
(1878).

Three articles in Periodical Literature, besides ‘Islam’ men-
tioned above, are of very high merit, and have furnished me,
in enlarging my work, with some matter for reflection or criti-.

cism —

‘, Mahomet,’ * National Review’ (July 1858).
‘ The Great Arabian,’ ‘National Review’ (October 1861).
¢ Mahomet,' °British Quarterly Review’ (January 1872).

Among other works which I regret I have not been able to

consult may be mentioned :—

Gerock’s ‘Versuch einer Dar-
stellung der Christologie des
Koran’ (Homburg, 1839).

Freeman’s ‘Lectures on the
History and Conquests of the
Saracens’ (1856).

Geiger’s ‘ Was hat Mohammed
aus (‘lrm Judenthume aufgenom-
men

Nildeke's ‘ Geschiohte des
Qorans.’

‘Essays on the Life of Moham-
med and subjects subsidiary
thereto,” by Syed Ahmed Khan Baha-
dor, 1870.

‘ A Critical Examination of the
Life and Teachings of Moham-
med,’” by Syed Ameer Ali Moulla
(1873).

" The last two books I had not heard of when I wrote the

substance of these Lectures ; and, in enlarging my work, I have
purposely abstained from consulting them, as I have been given.
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to understand that from a Mohammedan point of view they
advocate something of the spirit, and arrive at some of the
results, which it had been my object to urge from the Christian
stand-point. I would not, of course, venture to compare my
own imperfect work, derived as it is in the main from the study
of books in the European languages, and from reflection upon
the materials they supply, with works drawn, as I presume,
directly from the fountain-head. But if the starting-points be
different, and the routes entirely independent of each other,
and yet there turns out to be a similarity in the results arrived
at, possibly each may feel greater confidence that there is some-
thing of value in his conclusions.
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MOHAMMED AND MOHAMMEDANISM. 1

LECTURE L

DELIVERED AT THE ROYAL INSTITUTION,
L FEBRUARY 14, 1874.

INTRODUCTORY.

Sua cuique genti religio est, nostra nobis.—CICERO.

AN’ &y wavri é0vet 6 poBoduevoc adrdv, cai dpyalbpevog Sicatoativyy,
dexrdg adrp dori.~ST. PETER.

THE Science of Comparative Religion is still in its
infancy ; and if there is one danger more than
another against which it should be on its guard, it is
that of hasty andill-considered generalisation. Hasty
generalisation is the besetting temptation of all young
Sciences; may I not say of Science in general?
They are in too great a hurry to justify their exist-
ence by arriving at results which may be generally
intelligible, instead of waiting patiently till the result .
shapes itself from the premises; as if, in the pursuit
of truth, the chase was not always worth more than
the game and the process itself more than the result !
Theory has, it is true, its advantages, even in a young
) A
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Science, in the way of suggesting a definite line which
enquiry may take. A brilliant hypothesis formed,
not by random guesswork, but by the trained
imagination of the man of Science, or by the true
divination of genius, enlarges the horizon of the
student whom the limits of the human faculties them-
selves drive to be a specialist, but who is apt to
become too much so. It throws a flood of light upon
a field of knowledge which was before, perhaps, half
in shadow, bringing out each object in its relative
place, and in its true proportions; finally, it gathers
scattered facts into one focus, and explaining: them
provisionally by a single law, it makes an appeal to
the fancy, which must react on the other mental
powers, and be a most powerful stimulus to further
research. In truth, much that is now demonstrated
fact was once hypothesis, and would never have been
demonstrated unless it had been first assumed. But-
since there are few Keplers in the world—men ready
to sacrifice, without hesitation, a hypothesis that had
seemed to explain the universe, and become, as it
were, a part of themselves, the moment that the facts
seem to require it—great circumspection will always
be needed lest the facts may be made to bend to the
theory, instead of its being modified to meet them.
Bearing this caution in mind, we may, perhaps,
think that the Science of Comparative Religion,
young as it is, has yet been in existence long enough
to enable us to lay it down, at all events provisionally,
as a general law, that all the great religions of the
world, the commencement of which has not been
immemorial, coeval that is '‘with the human mind it-
self, have been in the first instance moral rather than
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theological ; they have been called into existence to
meet social and national needs; they have raised
man gradually towards God, rather than brought
down God at once to man.

Judaism, for instance, sprang into existence at the
moment when the Israelites passed, and because they
passed, from the Patriarchal to the Political life,
when from slavery they emerged into freedom, when
they ceased to be a family, and became a nation. ‘I
am the Lord thy God, which brought thee out of the
land of Egypt, and out of the house of bondage.
The Moral Law which followed, the Theocracy itself,
was the outcome of this fundamental fact. The
nation that God has chosen, nay, that He has called
into existence, is to keep His laws and to be His
people. Consequently, all law to the ancient Hebrew
was alike Divine, whether written, as he believed, by
the finger of God on two tables, or whether appliea
by the civil magistrate to the special cases brought
before him. Moral and political offences are thus
offences against God, and the ideas of crime and sin
are identical alike in fact and in thought.

Again, take a glance at the religion of Buddha.
We speak of Buddhism, and are apt to think of it
chiefly as a body of doctrine, drawn up over two
thousand years ago, and at this day professed by four
hundred and fifty millions of human beings ; and we
wonder, as well we may, how a summum bonum of
mere painlessness in this world, and practically, and
to the ordinary mind, of total extinction when this
world is over, can have satisfied the spiritual cravings
of Buddha’s contemporaries ; and, in its various forms,
can now be the life-guidance of a third of the human
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race.'! But we forget that, in its origin at least,
Buddhism was more of a social than of a religious
reformation. It was an attack upon that web of
priestcraft which Brahmanism had woven round the
whole frame-work of Indian society.? It was the
levelling of caste distinctions, the sight of a ‘man
born to be a king’ throwing off his royal dignity,
sweeping away the sacerdotal mummeries which he
had himself tested, and found unfruitful, preferring
poverty to riches, and Sadras to Brahmans. It was
Buddha’s overpowering sense of the miseries of sin,
his dim yearnings after a better life, his moral system
of which the sum is Love, which wrought upon the
hearts of his hearers.® ‘He founded, it is true, a new
religion, but he began by attacking an old’ He

! To Buddha himself and to his immediate disciples, it is now
nearly certain that Nirvina meant, not the cessation of being, but
its perfection. Many of his followers in all ages have, no doubt,
developed one side of his teachings only on this subject; but there
are not a few who know, as a friendly critic, the Rev. John Hoare,
on the high authority of Mr. Beal, has pointed out to me, that on
the last night which their master spent on earth he is said to have
held high converse with his disciples, much after the manner of
Socrates in the Phsedo, on the future life ; and that a Sfitra stil
remains in which the four characteristics of Nirvina are said to be
personality, purity, happiness, and eternity.

3 See Max Miiller’s ¢ Chips from a German Workshop,’ vol. I.,
210-226, especially p. 220; and Spence Hardy’s ‘Legends and
Theories of the Buddhists,’ Introduction, p. 13-20. Cf. also Beal’s
¢Buddhist Pilgrims,’ Introduction, p. 49, seq.

3 See in ‘ Travels of Marco Polo,’ translated by Colonel Yule (II.
300, seq.), the remarkable story of the devotion of SBakya Muni to an
ascetic life, as a preliminary to all that followed. ‘Had he been a
Christian,’ says the good Venetian, ‘he would have been a great saint
of our Lord Jesus Christ, so good and pure was the life he led.’ See
also Colonel Yule’s notes in loc., and Mr. Talboys Wheeler's ¢ History
of India,” vol. III., chap. iii.
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reconstructed society first, and it was his social reform
that led to his religion, rather than his religion which
involved his social reconstruction. The half we

may, perhaps, think would have been more than the.

whole—

¢ Queesivit coelo lucem ingemuitque reperti.’

Nor is it much otherwise with Christianity itself.
Christ was before all things the Founder of a new
Society ; not, it is true, of a political Society : had it
been so, more of His countrymen would have seen in
His person the Messiah that was to come, and in His
kingdom the golden age of their own poets and
prophets. The political frame-work, indeed, of the
world Christ came neither to destroy, nor to recon-
struct, except indirectly and remotely. He recognised
the logic of facts ; above all, the tremendous logic of
the Roman Empire. Tribute was to be paid to
Caesar, even though that Caesar was a Tiberius. The
new Society was potentially a world-wide one, a vast
democracy in which Jew and Roman, slave and free-
man, rich and poor were on a footing of absolute
equality. Enthusiastic love to Christ Himself, evi-
denced by purity of heart, by forgetfulness of self, and
by enthusiastic love to all mankind, was the one
condition and the one test of membership. He who
would serve God should first serve his fellow-creatures,
and he who with singleness of mind should serve
them best should be the least unworthy member of
the new brotherhood.

It is true, that to this new Creation of His, Christ
gives a name, which we are accustomed to look upon
as conveying mainly theological ideas; He calls it
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‘ the Kingdom of Heaven, but how does he explain
the term Himself? His great precursor, John the
Baptist, had predicted its immediate advent. Christ
says, It is here already, it is within you. At the
very opening of His work, He speaks of it as already
existing ; the outline was there, even if the details
were not filled in. Now if the Kingdom of Heaven
existed before it had dawned, even upon the most
favoured of His followers, that he was more than
‘that Prophet,’ it would seem to follow that the
essence of His Kingdom was, not the doctrine which
they did not and could not as yet accept, but the
higher life they saw Christ leading, the life of the
soul ; and which, seeing, they reverenced, and reve-
rencing, as far as might be, wished to imitate. The
Sermon on the Mount, so far as that which is inde-
scribable can be described at all, and that which is
the fountain head of goodness in infinitely varied
types can be judged by one or two of the rills which
issue from it, is little else than Christ’s own life trans-
lated into words ; and those who, least imperfectly,
re-translated His words back into their own lives,
were the very ‘salt of the earth) They were
members of the Kingdom of Heaven, even though
they did not believe, as some did not even to the end,
that He who ¢spake as never man spake’ was some-
thing more than man. -

If we go back to the ipsissima verba, so far as we
can now get at them, of Christ Himself, how much
of the doctrine that we are apt.to attribute to Christ,
we shall find to be Pauline—how much more Patristic,
Scholastic, Puritan | How little dogma, and how much
morality, there is in the Founder of our religion ; how
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few words, and how many works ; how little about
consequences, how much about motives ; in a word,
how little theology, and how much religion! I do not
of course mean to deny that Moses, Buddha, Christ
Himself were founders of a theology as well as of a
life ; I only say that the life came first, since it was
that which was most called for by the time, and it was
their new views of life which prepared their followers
to receive and develope their new views of God. ‘If
any man will do His will, he shall know of the doc-
trine whether it be of God.” ‘He that loveth not his
brother whom he hath seen, how can he love God
whom he hath not seen !’ ‘Blessed are the pure in
heart, for they shall see God.’ :

I am aware that distinguished German philoso-
phers, Professor Max Miiller among them,' have laid
it down that men cannot form themseives into a people
till they have come to an agreement about their reli-
gion, and that community of faith is a bond of union
more fundamental than any other bond at all. But
I'do notthink that if the distinction which I have drawn
between the primeval and the historical Religions of
the world be kept in sight, there is much necessary
antagonism between their view and mine ; that a new
religion is, in order of time, the outcome and not the
cause of a general movement towards a higher life,
whether moral or national. Religion is, no doubt,
practically all that they say it is, a tie so strong that
it can give an ideal unity, as it did in Greece, to tribes
differing from one another in degrees of civilisation,
in interests and in dialect ; but it does not follow that
it was historically ever the original moving power in

! ¢ [ntroduction to the Science of Religion,” Lecture I11., 144-153. -
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the aggregation of scattered tribes, or that a new
religion was at first a revelation of God rather than
a revelation of morality. There must have been
a previous community of race and language for the
religion to work upon; there must also have been
a strong, though very possibly an ill-directed and a
desultory upheaval of society. The fragments still
existing of the primeval creed are no doubt a factor
in that upheaval, and feel its force; but the new
religion is the result and not the cause of the general
movement. It is not till later that it pays the debt
it owes to what gave it birth, by lending a higher
sanction to each institution of the new society, and so
does in truth become, what philosophers say it is, the
most important bond in a national life. First the as-
pirations, then that which satisfies them ! First a new
conception of the relation of men to one another,
then that conception sanctioned, vivified, lit up by the
newly perceived relation of all alike to God |

I would also remark that Greece itself, though
Professor Max Miiller appeals to it in favour of his
own conclusions, seems to supply an argument in
favour of my view. For even in the Persian wars the
common danger and the common hatred of the ¢ Bar-
barian’ failed to bring about more than a very tran-
sitory coalition between two or three of the leading
states. The ideal unity of the Greek races was only
an ideal, and Panhellenism never went so far as
to unite the different states into a homogeneous
. people. If there had been a real and spontaneous
movement among the autonomous cities of Greece
towards centralisation, a great reformer might have
taken advantage of it, and working upon the ‘dim
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recollection of the common allegiance they owed
from time immemorial to the great Father of Gods
and men, the old Zeus of Dodona, the Panhellenic
Zeus,' have welded the fragments into a nation.
The One would not merely have been dimly discerned
behind the Many by the highest minds, but the per-
ception would have been converted into a practical
reality. The intellectual mission of Socrates might
have taken something of the shape, and realised
something of the results of the mission of Mohammed,
But there was no such national movement in Greece,
and therefore no opportunity either for the birth of a
new religion or a revival of the old one. In Greek
Polytheism we see historically nothing but decay.
Mythology thus early had overgrown Religion, and
the gross stories of Homer and of Hesiod which so
scandalised Socrates and Plato, had, even in their
time, concealed from all but the highest minds the
vague primitive belief, common ' probably to the
whole Indo-Germanic race, in one Father who is in
Heaven.

To what extent the principle I have laid down as
to the origin of the three great historical religions, is
also true of that of Mohammed, will develope itself
gradually in the sequel.

It has been remarked, indeed, by writer after
writer, that Islam is less interesting than other reli-
gions, inasmuch as it is less original. And this is one
of the favourite charges brought against it by Chris-
tian apologists. In the first place, I am inclined to
think that the charge of want of originality, though it
cannot be denied, has been overdone by recent writers ;

! ¢«8cience of Religion,’ p. 148,
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most conspicuously so by M. Renan, who, ingenious
and beautiful as his Essay is, seems disposed to ex-
plain the whole fabric of Islam by the ideas that
existed before Mohammed ; and the political direction
given to it by his successors, most notably by Omar ;
in fact, it seems to me that the only element left out,
or not accounted for, in his analysis of Mohammeda-
nism, is Mohammed himself. His Mohammedanism
resembles a Hamlet with not only the Prince of Den-
mark, but with Shakespeare himself cut out. The
disjointed members and some few elements of the
fabric remain ; about as much as we should have of
the Hamlet of Shakespeare in the Amlettus of Saxo-
Grammaticus ; but the informing, animating, inspiring
soul is wanting.

It is undeniable that a vague and hearsay acquaint-
ance with the Old Testament, the Talmud, and the
New Testament, and the undefined religious cravings
of a few of his immediate predecessors, or contempo-
raries, influenced Mohammed much, and traces of
them at second hand may be found in every other
page of the Koran ; but then, in the second place, it
may be asked whether want of originality is any
reproach to a religion ; for what is religion ?

It is that something, which, whether it is a collec-
tion of shadows projected by the mind itself upon the
mirror of the external world, explaining the Macro-
cosm by the Microcosm, and invested with a reality
which belongs only to the mind that casts them, if
indeed even to that, or whether it isindeed an insight
of the soul into realities which exist independently of
it, and which underlie alike the world of sense and
the world of reason ;—it is something, at all events,
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which satisfies the spiritual wants of man. Man'’s
spiritual wants, whatever their origin, are his truest
wants ; and the something which satisfies those wants
is the most real of all realities to him.

The founder, therefore, of a religion which is to
last must read the spiritual needs of a nation correctly,
or, at all events, must be capable of seeing the direc-
tion in which they lead, and the development they
will one day take. Ifhereadthem correctly, he need
not care about any originality beyond that which such
insight implies; he will rather do well to avoid it.
The religious world was startled a few years ago by
the revelations of an Oriental scholar that much sup-
posed to be exclusively the doctrine of the New Tes-
tament is to be found in the Talmud, as though some
reflection was thereby cast upon the Founder of our
religion ! Positivists, again, have laid great stress on
the fact that some of the moral precepts supposed to
be exclusively Christian are to be found in the sacred
writings of Confucius and the Buddhists. But what
then? Is a religion less true because it recognises it-
self in other garbs, because it incorporates in itself all
that is best in the system which it expands or sup-
plants ? What if we found the whole Sermon on the
Mount dispersed about the writings of the Jewish
Rabbis, as we unquestionably find some part of it?
Christ Himself was always the first to assert that He
came, not to destroy, but to fulfil. But it is strange
that the avowed relation of Christianity to Judaism
has not protected Islam from the assaults of Christian
apologists, grounded on its no less explicitly avowed
relation to the two together !

But what of interest I am ready to admit that the
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religion of Mohammed loses on the score of origina-
lity, it gains in the greater fulness of our knowledge
of its origin. It is the latest and most historical of
the great religions of the world.

Renan has remarked that the origin of nearly all
the leading phenomena of life and history is obscure.
What, for instance, can Max Miiller tell us of the
origin of language? What well-authenticated facts
can political philosophers like Hobbes or Locke, or
even scientific antiquaries like Sir Charles Lyell or Sir
John Lubbock, tell us of the origin of society? What
can Darwin tell us of the origin of life? Trace the
genealogy of all existing languages into the three great
groups of Aryan, Semitic, and Turanian ; find, if you
can, the parent language from which even these three
families have originally diverged ; are we any nearer
an explanation of what language really is? Our hopes,
indeed, are aroused by hints dropped throughout Pro-
fessor Max Miiller’s fascinating book that he has a
secret to divulge to those who have gone through an
adequate process of initiation. But to our disappoint-
ment we find that the explanation of ‘Phonetic
Types’ is only a roundabout way of saying what, no
doubt, is true, that language is instinctive, and that
we know nothing whatever of its origin. That sound
expresses thought we knew before ; but how does it
express it ? That is the question. Trace elaborately
through Geological Periods, if you can, the steps by
which the Monad has been developed into Man, and
show that there is no link wanting, and that Nature,
so far as we can trace, never makes a leap. Perhaps
not ; but there is a leap somewhere,and who can say
how vast the leap before the Protoplasm can have
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received the something which is not Protoplasm but
Life, and which has all the dignity of life, even though
it be a Monad’s ?

So, too, if the Science of Religion lasts long enough,
we may one day be able to trace a continuity of
growth from the very dawn of man’s belief till, as in
history, so in religion,

¢ We doubt not through the ages one increasing purpose runs,
And the thoughts of men are widened with the process of the suns.’

We shall find, however, that, even in the dimmest
dawn of history, the essence of religion was already
there, not forming, but already formed ; a feeling of
mystery which, as it is the beginning of philosophy,
so, perhaps, it is the very first beginning of religion ;
the distinction between right and wrong ; the idea of
a Power which is neither Man's nor external Nature's,
though it is evidenced by them both ; the sense that
there is something in this world amiss ; and the fear,
or, possibly, the hope, that it may be unriddled by-
and-bye.! Where did those ideas come from? And
do we know anything more of the origin of religion
itself by having traced it to some of its elements ?
And, what is true of religion generally, is also

1 T do not mean to touch here upon the disputed question whether
there are races without any definite religious ideas at all. S8ir John
Lubbock (* Origin of Civilisation,’ cap. iv.) has brought together the
testimony of many missionaries and travellers as to a great variety of
tribes, which seem to be, at all events, without anything beyond the
elements I have named; but I much doubt whether these elements,
or some of them, do not exist in all tribes, even in the lowest. It is
certain that a longer acquaintance and minuter observation among
savage tribes, especially the African, have often led to the reversal of
an opinion naturally but hastily formed in the first instance. See
Waitz, ¢ Anthropologie der Naturvolker,’ ii. 4.
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true, unfortunately, of those three religions which I
have called, for want of a better name, historical—
and of their founders. We know all too little of the
first and earliest labourers; too much, perhaps, of
those who have entered into their labours. We know
less of Zoroaster and Confucius than we do of Solon
and Socrates ; less of Moses and of Buddha than we
do of Ambrose and Augustine. We know indeed
some fragments of a fragment of Christ’s life ; but
who can lift the veil of the thirty years that prepared
the way for the three? What we do know indeed
has renovated a third of the world, and may- yet
renovate much more ; an ideal of life at once remote
and near ; possible and impossible ; but how much
we do not know! What do we know of His mother,
of His home life, of His early friends, and His relation
to them, of the gradual dawning, or, it may be, the
sudden revelation, of His divine mission? How many
questions about Him occur to each of us which must
always remain questions !

But in Mohammedanism everything is different ;
here, instead of the shadowy and the mysterious we
have history.! We know as much of Mohammed as
we do even of Luther and Milton. The mythical,
the legendary, the supernatural is almost wanting in
the original Arab authorities, or at all events can
easily be distinguished from what is historical.* No-

! Cf. Renan, ¢ fitudes d’Histoire Religieuse,” pp. 220 and 230.

2 The belief in Djinn, beings created of smokeless fire 2,000 years
before Adam, as a part of the original Arab mythology. was not
discarded by Mohammed (Koran, Sura i. 7-8 ; xlvi. 28, 29 ; 1vii. 17-18,
Ixxii. 1, &c.), but, in other respects, the miraculous and mythological
element in Mohammedanism comes almost exclusively from Persian
sources. Persia has revenged the destruction of her national faith
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body here is the dupe of himself or of others; there
is the full light of day upon all that that light can
ever reach at all. ‘The abysmal depths of person-
ality ’ indeed are, and must always remain, beyond
the reach of any line and plummet of ours. But we
know everything of the external history of Moham-
med—his youth, his appearance, his relations, his
habits ; the first idea and-the gradual growth, inter-
mittent though it was, of his great revelation ; while
for his internal history, after his mission had been
proclaimed, we have a book absolutely unique in its
origin, it its preservation, and in the chaos of its
contents, but on the substantial authenticity of which
no one has ever been able to cast a serious:doubt.
There, if in any book, we have a mirror of one of the
master-spirits of the world; often inartistic, inco-
herent, self-contradictory, dull, but impregnated with
a few grand ideas which stand out from the whole ;
a mind seething with the inspiration pent within it,
‘ intoxicated with God, but full of human weaknesses,
from which he never pretended—and it is his lasting
glory that he never pretended—to be free.!

Upon the striking resemblances between the
Koran and the Bible—the book with which it is most

by corrupting in many particulars the simplicity of the creed of her
conquerors. For an exhaustive account of Arab ideas on the Djinn,
their creation, their influence on human affairs, and their abode, see
Note 21 to the Introduction of Mr. Lane’s edition of ‘ The Thousand
and One Nights.'! The legends illustrating the power of Solomon
over the Genii are well known. The notes to Mr, Lane’s edition of
the ¢ Arabian Nights’ form a storehouse of accurate information
upon Arab manners and customs,

! It was a proverbial saying in very early times among Musalmans
that ¢ Mohammed’s character was the Koran.’
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naturally compared—and the still more striking dif-
ferences, I need not now dwell at length, especially
as the latter have been admirably drawn out by Dean
Stanley.!

To compress, as best I may, into a few sentences
what he has said so well, making only a few amend-
ments or additions where, from my point of view, they
seem to be called for.—The Koran lays claim to a
verbal, literal, and mechanical inspiration in every part
alike, and is regarded as such by almost all Mohamme-
dans. The Bible makes no such claim, except possibly
in one or two controverted passages ; and there are few
Christians who do not now admit at least a human
element in every part of it. The text of the Koran is
stereotyped ; in the Bible there is an immense variety
of readings. The Koran has hitherto proved to be
incapable of harmonious translation into other lan-
guages, and good Musalmans have always on that
account consistently discouraged the attempt; the
Bible loses little or nothing in the process, and those
Christians who value it most have been most anxious
to translate it into all the known languages of the
world. The Bible is the work of a large number of
poets, prophets, statesmen, and lawgivers, extending
over a vast period of time, and incorporates with
itself other and earlier, and often conflicting docu-
ments ; the Koran comes straight from the brain, some-
times from the ravings, of an unlettered enthusiast,
who yet in this proved himself to be poet and pro-
phet, statesman and lawgiver in one. Finally, the
strength of the Koran lies in its uniformity, in its
intolerance, in its narrowness; the strength of the

! ¢ Lectures on the Eastern Church,’ viii, p. 266-273.
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Bible in its variety, its toleration, its universality. In
all these points, as in the more important one of the
morality of its highest revelations, the supremacy of
our sacred books over the one sacred book of the
Mohammedans is indisputable.

Dean Stanley asks somewhat triumphantly, but
on the whole rightly enough, whether there is a
single passage in the Koran that can be named, as a
proof of inspiration, with St. Paul's description of
Charity. But it is worth remarking that sayings of
Mohammed’s have been preserved, which, though
they are in no way equal to this, the sublimest pas-
sage of the greatest of the Apostles, yet show a real
insight into the nature and comprehensiveness of this
Christian grace ; and may at all events serve as a
comment on 1 Corinthians xiii. They are in the
form of an Apologue : ¢ When God made the earth, it
shook to and fro till He put mountains on it to keep
it firm.'—Then the angels asked, ‘O God, is there
anything in thy creation stronger than these moun-
tains ¥ '—And God replied, ¢ Iron is stronger than the
mountains, for it breaks them.—‘ And is there any-
thing in thy creation stronger than iron ? '—¢ Yes, fire
is stronger than iron, for it melts it’—¢Is there any-
thing stronger than fire?'— Yes, water, for it
quenches fire’—¢ Is there anything stronger than
water ?'—* Yes, wind, for it puts water in motion.'—
‘O our Sustainer ! is there anything in thy creation
stronger than wind?’—¢‘Yes, a good man giving
alms ; if he give with his right hand and conceal it
from his left, he overcomes all things.” But Moham-
med did not end here, or restrict his notion of charity
to the somewhat narrow sense which, in common

A2
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language, it bears now, that of liberal and unostenta-
tious almsgiving ; he went on to give almost as wide
a definition of Charity as St. Paul himself. ¢Every
good act s charity ; your smiling in your brother’s
face ; your putting a wanderer in the right road ;
your giving water to the thirsty is charity ; exhorta-
tions to another to do right are charity. A man'’s
true wealth .hereafter is the good he has done in this
world to his fellow-man. When he dies, people will
ask, what property has he left behind him ? But the
angels will ask, what good deeds has he sent before
him?"'

But from one point of view the Koran has, to the
comparative mythologist, and therefore to the student
of human nature, an interest quite unique, and not
the less absorbing that it springs out of the very
defects that I have pointed out. By studying the
Koran, together with the history of Mohammedanism,
we see with our own eyes, what we can only infer or
imagine in other cases, the precise steps by which a
religion naturally and necessarily developes into a
mythology.

In the Koran we have, beyond all reasonable
doubt, the exact words of Mohammed without sub-
traction and without addition. We see with our own
eyes the birth and adolescence of a religion. In the

. ! See ¢ Mishkat-ul-Masabih,’ translated by Captain Matthews, L. vi.
445, 447, 450, &c. The authorities are Abu Hurairah, Abu Dhar and
Anas. A friendly American critic in ‘ The Nation’ (New York).
May 20, 1875, points out that much of this view of charity is to be
found in the Talmud, Baba Bathra, fol. x. a; another proof that
traditional Judaism is an important component part of Islam.
Mohammed did not claim originality for this, or for any other part
of his teaching. :
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history of Mohammedanism we descry the parasitical

growth that fastens on it, even in its founder’s life-

time. We see the way in which a man who denied

that he could work miracles is believed to work them

even by his contemporaries, and how, in the next

generation, the extravagant vision of the nocturnal

flight to the seventh heaven, with all its gorgeous

imagery, and the revolutions of the moon round the

Kaaba, is taken for sober fact, and is propagated with

all the elaboration of details, which, if they came

from anybody, could have come only from Moham-

med himself ; and yet all of it with the most perfect
good faith. We see how a man, who, though he had
once in an outburst of anger uttered a prophecy
which turned out true, always denied that he could
predict the future, and was yet, in spite of himself,

credited with all the supernatural insight of a seer. -
Lastly, we mark how the formalities and the sacri-
fices and the idolatries which he spent his life in
overthrowing revived in another shape out of the
frequency of prayers and fasts that he enjoined, and
of the pilgrimages he permitted. The holy places
themselves became more holy, as having been the
scene of his preaching and of his death, and so, in
time, received more than human honours. We know
from history what the outgrowth and superstructure
have been, and we read in the Koran how narrow the
foundation was. ,

But from the Bible, by its very nature, and owing
to those peculiarities which constitute its special
strength, we fail to know, in the same sense, the
exact limits of the foundation of the Christendom
which has overspread the world. In the outward
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shape in which it has come down to us, and in the
questions connected with the authorship of its dif-
ferent parts and the variety of its contents, the Bible
resembles not so much the Koran as the Sunnah,
which, in its authorised form of the ‘six correct
books,’ is, of course, rejected by the Shiah half of
the Mohammedan races." Even in the Gospels as
we have them, comment and inference and the indi-
viduality of the writer are mixed with verbal accuracy
and exact observation. We can detect conflicting
currents of feeling and of thought which it taxes the
ingenuity and honesty even of harmonists to harmo-
nise. The New Testament is not less but more
valuable because of these discrepancies. Its unde-
signed discrepancies have been as valuable in widen-
ing the base of our Christianity as its undesigned co-
incidences are in assuring it. Whether we may legiti-
mately apply the inferences to be drawn from our full

knowledge of the growth of Mohammedism to our -

imperfect knowledge of the growth of other religions
is, of course, open to argument, but the interest and
importance of the enquiry can hardly be over-
estimated.

And over and above the interest attaching to the
one religion of the world which is strictly historical
in its origin, and which therefore may, rightly or
wrongly, be used to explain the origin of those of
which we know less, there is the fascination that
must always attach to those mixed characters of
whom we know so much, and yet so little ; who

! The Shiahs, however, have four books of their own which they
are said to look upon as only inferior in authority to the Koran itself.
(See Hughes’s Notes, p. 35-39.) ’
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have made the world what it is, and yet whom the
world cannot read.

¢ Hero, impostor, fanatic, priest, or sage :’

which element predominates in the man as a whole
we may perhaps discover, and most certainly we can
say now it was not the impostor ; but taking him at
different times and under different circumstances, the
more one reads, the more one distrusts one’s own
conclusions, and, as Dean Milman remarks, answers
with the Arab ¢ Allah only knows.’!

Nor does Mohammedanism lack other claims on
our attention. Glance for one moment at its marvel-
lous history. Think how one great truth working in
the brain of a shepherd of Mecca gradually produced
conviction in a select band of personal adherents ;
how, when the Prophet was exiled to Medina, the
faith gathered there fresh strength, brought him back
in triumph to his native place, and secured to him for
his lifetime the submission of all Arabia ; how, when
the master-mind was withdrawn, the whole structure
he had reared seemed, for the moment, to vanish
away like the baseless fabric of a vision, or like the
mirage of the desert whence it had taken its rise ; how
the faith of Abu Bakr and the sword of Omar recalled
it once more to life and crushed the false prophets who
always follow in the wake of a true one, as the jackals
do the trail of a lion ; how it crumpled up the Roman
Empire on one side, and the Persian on the other,
driving Christianity before it on the west and north,
and Fire-Worship on the east and south; how it
spread over two continents, and how it settled in g

! Latin Christianity, I. 555.
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third, and how, the tide of invasion carrying it head-
long onward through Spain into France, it, at one
time, almost overwhelmed the whole, till Charles the
Hammer turned it back upon itself in his five-days’
victory at Tours; how, throughout these vast con-
quests, after a short time, to intolerance succeeded
toleration, to ignorance knowledge, to barbarism
civilisation ; how the indivisible empire, the represen-
tative on earth of the Theocracy in heaven, became
many empires, with rival Khalifs at Damascus and
Bagdad, at Cairo, Cairoan, and Cordova ; how horde
after horde of barbarians of the great Turkish or Tartar
'stock were precipitated on the dominions of the faith-
ful, only to be conquered by the faith of those whose
arms they overthrew, and were compelled hence-
forward, by its inherent force, to destroy what they
had worshipped, to worship what they had destroyed ;
how, when the news came that the very birthplace
of the Christian faith had fallen into their hands, ‘a
nerve was touched, as Gibbon says, ‘of exquisite
feeling, and the sensation vibrated to the heart of
Europe ;’ how Christendom itself thus became for two
hundred years half Mohammedanised, and tried to
meet fanaticism by counter-fanaticism—the sword, the
Bible, and the Cross, against the scymitar, the Koran,
and the Crescent; how, lastly, when the tide of
aggression had been checked, it once more burst its
barriers, and seating itself on the throne of the Cesars
of the East, threatened more than once the very centre
of Christendom, till at length,

¢The Moslem faith, though flickering like a torch
In a night struggle on the shores of Spain,
Glared, a broad:column of advancing flame,
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Along the Danube and the Illyrian shore
Far into Italy, where eager monks
Who watch in dreams, and dream the while they watch,
Saw Christ grow paler in the baleful light,
Crying again the cry of the forsaken.’
—all this is matter of history, at which I can only
glance.

And what is the position of Islam now ?

It numbers at this day more than one hundred
millions, probably one hundred and fifty millions, of
believers as sincere, as devout, as true to their creed
as are the believers in any creed whatever. It still
has its grip on two continents, and a foothold, even if
a precarious foothold, in a third. It extends from
Morocco to the Malay Peninsula, from Zanzibar to
the Kirghis horde. It embraces within its ample
circumference two extensive empires, one Sunni, the
other Shiah, the first of which, though it has often
been pronounced sick unto death or even dead, is not
dead yet, and is even showing some signs of reviving
vitality. It still claims the allegiance of those widely-
scattered countries from which in the dimmest anti-
quity sprang the worship of Stars and of Fire, the
worship of Baal and of Moloch, of Al Lat and of Al
Uzza, of Ormuzd and of Ahriman, of Isis and of
Osiris. It still grasps Mount Sinai, the cradle of the
Jewish, and Bethlehem, the cradle of the Christian,
Faith. It is to be found beneath the shadow even of
those giant mountains of Nepal which gave birth to
Buddha. To the votaries, therefore, of Islam belong
the spots which, from their antiquity or their associa-
tions, are most dear to the great religions of the world ;
and the countries which are the birthplace of them,
all. Theirs is the Cave of Machpelah, theirs the
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Church of the Nativity, theirs the Holy Sepulchre,
theirs Mount Elburz. To Islam belong El Azhar at
Cairo, the Taj at Agra, Saint Sophia at Constantinople,
the Dome of the Rock at Jerusalem, and the Kaaba
at Mecca. Africa, which had yielded so early to
Christianity, nay, which had given birth to Latin
Christianity itself, the Africa of Cyprian and Tertullian,
of Antony and of Augustine, yielded still more
readily to Mohammed; and from the Straits of
Gibraltar to the Isthmus of Suez may still be heard
the cry which with them is no vain repetition of
¢ Allahu-Akbar, Allahu-Akbar,—‘God is most great,
there is no God but God, and Mohammed is the
prophet of God.”!

And if it be said, as it often is, that Mohammed-
anism has gained no territorial extension since the
first flame of religious enthusiasm, fanned, as it then
often was, by the lust of conquest, has died out, I
answer that this is far from the truth.

In the extreme East Mohammedanism has since
then won and maintained for centuries a moral
supremacy in the important Chinese province of
Yunnan, and has thus actually succeeded in thrusting
a wedge between the two great Buddhist empires of

! In the Adhan, or morning call to Prayer, which at once, by its
musical cadences, and its associations, produces so deep an impression
on all Eastern travellers, the words Allahu-Akbar are repeated four
times at the beginning, and twice at the end. The translation of
the call is as follows :—* God is most great. I testify there is no God
but God. I testify that Mohammed is the messenger of God. Come
to prayer. Come to salvation. Prayeris better than sleep. God is
most great. There is no God but God.” See Curzon’s ¢ Monasteries
of the Levant,” p. 56, &c. Walpole’s ¢ Ansayrii,’ p. 55-59. Lane'’s
¢Modern Egyptians,’ I. 91.
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Burmah and China.!! Within our own memory,
indeed, after a fifteen years’ war, and under the
leadership of Ta Wén Siu, one of those half-military,
half-religious geniuses, which Islam seems always
capable of producing, it succeeded in wresting from
the Celestial Empire a territorial supremacy in the
western half of this province. A few years ago an
embassy of intelligent and, it is worth adding, of
progressive and of tolerant Musalmans from Yun-nan,
headed by Prince Hassan, son of the chieftain who
had now become the Sultan Soliman, appeared in our
own country, and the future of the Panthays,* as they
are called, began at length to attract attention, not so
much, I fear, from the extraordinary interest attach-
ing to their religious history—that interests few
Englishmen—as from the possible opening to our
Eastern trade, the only Gospel which most English-
men care now to preach, and one which we did
consistently for many years propagate by our com-
mercial wars in China and Japan, at the expense of
every principle of religion and humanity. Unfortu-

! Marco Polo (II. 52 8»¢.) found Musalmans as well as Nestorian
Christians in the province of Carajan, <.e. Yun-nan, in the thirteenth
century ; and Colonel Yule in a note ad loc. cites a statement of
Bashiduddin, the Persian historian of the Mongols, that ‘all the in-
habitants of Yachi, its capital town, were in his time Mohammedans ;’
an overstatement no doubt, but still substantially true. Ibn Batuta in
the following century (Ibn Batuta’s ¢ Travels,’ translated by Rev. S.
Lee) says (page 208) that ‘in every Chinese province there was a
town for the Mohammedans, with cells, villages, and mosques, and
that they were made much of by the Emperor of China;’ ¢in each
town too there was a Sheikh el Islam who administered justice.’

2 A name given to them by their Burmese neighbours, from whom
the word has passed into the Western World. It is said to be a cor-
ruption of the Burmese ¢ Putthee,’ i.c., Mohammedan.
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nately the interests of our trade were not suffi-
ciently bound up with the existence of the Panthays
to call for any representations on the part of a
nation which, in spite of its higher instincts and
aspirations, is still above all commercial, and Prince
Hassan was compelled to return to Asia without
any prospect of moral support from us or from
the Sultan of Turkey. On arriving at Rangoon
he was met by the news that the Musalmans had
at length been overpowered by the fearful odds
arrayed against them ; that Tali-Fu, the capital,
had fallen, and men, women, and children to the
number of some thirty thousand had been mas-
sacred by the victors. The fate of Momien, the
other stronghold, was, of course, only a question of
time; but though the short-lived Mohammedan
sovereignty has been destroyed, and what was won
by the sword has since perished by the sword,
Mohammedanism itself has not been extinguished in
the Celestial Empire. Within the last eight years
that vast tract of country called Western Chinese
Tartary, or Eastern Turkestan, has thrown off the
yoke of China, and has added another to the list of
Musalman kingdoms.! Khoten and Yarkand and
Kashgar are united under the vigorous rule of the

! By so doing, it has only returned to the faith professed by it in
the time of Marco Polo. ‘The people of Khoten,’ says he, I. 196,
‘are subject to the Great Khan, and are all worshippers [sic] of
Mohammed.’ Tbn Batuta says (p. 86) of the inhabitants of Khavarism
=Khiva, that he ¢ never saw better-bred or more liberal people, or those
who were more friendly to strangers.’ He especially approved of the
whip hung up in every mosque to chastise those who ab:sented them-
selves from prayers,
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Atalik Ghazee,' Yakub Beg. Whatever may be his
private character, the abolition of the slave trade
throughout his dominions, his rigid administration of
justice, his readiness to establish commercial relations
with India, and the respect shown even by the
Meccan pilgrims among his subjects for Christianity,
are some indication of what Mohammedanism may
yet have in store for it in Central Asia under the
influence of a master mind, and with the modifications
that are possible or necessary to it. Throughout the
Chinese Empire, at Karachar for instance, there are
scattered Musalman communities who have higher
hopes than Buddhism or Confucianism, and a purer
morality than Taoism can supply. The Panthays
themselves, it is believed, still number a million and
a half, and the unity of God and the mission of God’s
prophet are attested day by day by a continuous
line of worshippers from the Atlantic to the Pacific
Ocean

Nay, even beyond, in the East Indian Archipelago,
beyond the Straits of Malacca, if I may venture just
now so to call them, in Java and Sumatra, in Borneo
and Celebes, Islam has raised many of the natives
above their former selves, and has long been the
dominant faith. It established itself in the Malay
Peninsula and Sumatra in the thirteenth and four-
teenth, and in Java and €Celebes in the fifteenth

' The title was given him by the Amir of Bokhara. It means
¢ Guardian of the Champions of Religion.’ For the abolition of the
slave trade, see the best authority on the subject, Shaw's ¢ High
Tartary,” p. 347 ; and for the view of Christians taken by some pil-
grims to Mecca from Central Asia, p. 65. The letters received from
Mr. Forsyth’s Mission (sce Z'mes, of March 17, 1874) seem quite to
bear out the view I had formed of Yakub Beg's position.
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century ; and it is interesting to note, as is remarked
by Crawfurd, that about the time it was being gradu-
ally expelled from Western Europe it made up for
its expulsion by extending itself to the East of Asia.
The Arab missionaries were just in time, for they
anticipated by only a few years the first advent of
grasping Portuguese and ambitious Spaniards. It
cannot, of course, be supposed that, among races so
low in the scale of humanity as are most of the Indian
islanders, Mohammedanism would be able to do what
it did originally for the Arabs or for the Turkish
hordes ; but it has done something even for them.
It expelled Hinduism from some islands, and a very
» corrupt Buddhism from others. It was propagated
by missionaries who cared very much for the souls
they could win, and nothing for the plunder they
could carry off. They conciliated the natives, learned
their languages, and intermarried with them'; and in
the larger islands their success was rapid, and, so far
as nature would allow, complete.! The Philippines

! Crawfurd’s ¢ Indian Archipelago,’ II. 275 and 315.

Marco Polo (chap. IX.) says of Ferlec, a kingdom in what he calls
Java the Less=Sumatra : ‘ This kingdom is so much frequented by
the Saracen merchants that they have converted the natives to the law
of Mohammed.” In the following century, the Moorish traveller, Ibn
Batuta, visited the island, and describes the king, Malik-al-Zhahir, as
being ¢ one of the most eminent and generous of princes:’ the learned
were admitted to his society and had free converse with him, while he
proposed questions for their discussion. So humble withal was he
that he used to walk to the mosque divested of his royal robes, and
wearing those of a doctor of divinity. With the exception of the
Sultan of Fez, Ibn Batuta thought him ¢ the most learned of all the
Musalman Sultans ;’ and he had seen them all from Tangiers to China
(p. 226); he found that the inhabitants of Sumatra had adopted
Islam to a distance of twenty-one days' journey onward from the
capital, Samathrah.
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and the Moluccas, which were conquered by Spain
and Portugal respectively, did not become Moham-
medan, for they had to surrender at once their liberty
~and their religion. It is no wonder that the religion
known to the natives chiefly through the unblushing
rapacity of the Portuguese, and the terrible cruelties
of the Dutch, has not extended itself beyond the reach
of their swords. Here, as elsewhere inthe East, the
most fatal hindrance to the spread of Christianity has
been the lives of Christians.! I will only add further
that the Musalmans of the East Indian Islands are
very lax in their obedience to many of the precepts
of their law, that they are tolerant of other religions,
and that the women enjoy a liberty, a position, and
an influence which contrasts favourably with that
allowed to them in any other Asiatic country.?

! For the cruelties of the Portuguese, see Crawfurd, 1I. 403, and
for the Dutch, see especially II. 425-seq. and 44¢1. The Portuguese in
the fifteenth century carried on a piratical crusade against every
Musalman ship they could find. Meeting with a vessel containing
two hundred and sixty pilgrims bound for Mecca, of whom fifty were
women and children, they saved and baptised twenty of the children ;
the remainder were thrust down into the hold, and the ship scuttled
and set on fire. For some startling facts as to the comparative
morality of some native and Christian communities in India, see a
paper by the Rev. J. N. Thoburn, in the Report of the Allahabad
Missionary Conference, held in 1872-73, p. 467-470.

2 Crawfard, II. 260 and 269-271 ; and Sir Stamford Raffles’ ¢ Java,’
1. p. 261 and II. 2-5. During the latter half of the seventeenth
century four Queens, all called ¢Sultans,” reigned in succession over
Achin. The Achinese Mohammedans are admitted to be more enter-
prising and sagacious than any of the Pagan tribes in Sumatra, and
they have given conspicuous proof of their valour in their recent
contest with the Dutch. I am informed that two works recently
published by Professor Veth, of Leiden, the one on Achin and its
relation to the Netherlands, and the other on Java, contain most inter-
esting particulars concerning the spread and influence of Islam in that
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The New World, even, is not without some repre-
sentatives of the Musalman faith. Islam has crossed
the Pacific with the Coolies, and the Atlantic with the
Negroes, and counts its adherents by thousands in
some of the West India Islands, in Trinidad, and in
Dutcl Guiana.

In Africa, again, Mohammedanism is spreading
itself by giant strides almost year by year. Every-
one knows that, within half a century from the
Prophet’s death, the richest states of Africa, and those
most accessible to Christianity and to European civili-
sation, were torn away from both, by the armies of
the faithful, with hardly a struggle or a regret; but
few except those who have studied the subject are
aware that, ever since then, Mohammedanism has
been gradually spreading over the northern half of the
Continent.

Let me now trace its progress through these vast
regions, as clearly and as briefly as I can.

When the conqueror Akbah had overrun the States
of Barbary from end to end, and, after passing through
wildernesses in which he himself or his successors were
one day to found the literary and commercial capitals
of Fez, Cairoan, and Morocco, had reached the point
where the Atlantic and the Great Desert meet, it was
his ¢ career only, and not his zeal,” which was checked
by the prospect of the ocean. Spurring, so it is said,
his horse into its waves, and raising his eyes to heaven,

part of the world, and are written in the most impartial spirit. It is
to be hoped that they may be translated from the Dutch into more
familiar European languages, as has been the case with the admirable
work by Professor Dozy, of Lciden, on the ¢ History of the Musalmans
of Spain.’
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he exclaimed, ‘Oh Allah! if my course were not
stopped by this sea, I would still go on to the unknown
kingdoms of the West, preaching the unity of Thy
holy name, and putting to the sword the rebellious
nations who worship other godsthan Thee !’ Before
many years had passed, the wish of this  Mohammedan
Alexander who sighed for more worlds to conquer’?!
was gratified in a direction and to an extent which he
little expected. Muza crossed the Straits of Gibraltar
to carry Islam northward into Spain, while Musalman
missionaries, starting in the other direction, braved
even the terrors of the Sahara to carry their message
to the unknown kingdoms of the south. Leaping
from Oasis to Oasis of the Great Desert with almost
the speed of its nomad horsemen, and subduing to its
message, as it passed, even some of the wild and wan-
dering Touariks, we know that before the year 1000it
had reached Timbuctoo, that mysterious city, a sea-
port, as it has been well described, in the heart of Africa,
situated on the remotest shore of the dry ocean, or
the sandy sea of the Sahara. Itthence travelled to the
Jolofs between the Senegal and the Gambia, thence
to the wide-spread Mandingoes on the Niger,® thence

! Gibbon, cap. 51, 464-466.

28ee the ¢ Travels ’ of Ibn Batuta, who, about the year 1357, found
Tslam in full possession of some of the countries of the Niger, or, as he
calls it, the Nile (p. 237). At Zaga (Sego!), the ‘first city in these
parts to embrace Islam,’ he found that the inhabitants were ¢ religious
and fond of learning.” At Mali there was an avaricious and worth-
less Sultan, but ¢ the people paid great regard to justice.” ¢ A traveller
may proceed alone smong them without the least fear of a thiet or a
‘Tobber ;' ¢they are so regular in their attendance at the mosque, that
unless one makes haste he will find no place left to say his prayers’
(p. 246). Everyone knew the Koran by heart ; a father would keep
his son under restraint till he could say the whole perfectly. Negro
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again to the Foulahs, and then, turning eastward
towards the land of its birth, it reached, by the thir-
teenth century, Lake Tchad, and the kingdoms be-
yond, where, finally, these Musalman missionaries of
the West were met by other Musalmans from the
East in the very centre of the Soudan.! Of course enor-
mous tracts of heathenism were left, and are still left,
in various parts of this vast area, and it is mainly among
these that, at this day, Mohammedan missionaries are
meeting everywhere with a marked success which is
denied to our own. We hear of whole tribes laying
aside their devil-worship, or immemorial Fetish, and
springing at a bound, as it were, from the very lowest
to one of the highest forms of religious belief. Chris-
tian travellers, with every wish to think otherwise,
have remarked that the Negro who accepts Moham-
medanism acquires at once a sense of the dignity of
human nature not commonly found even among those
who have been brought to accept Christianity.

It is also pertinent to observe here, that such pro-
gress as any large part of the Negro race has hitherto
made is in exact proportion to the time that has
elapsed since their conversion, or to the degree of
fervour with which they originally embraced, or have
since clung to, Islam. The Mandingoes and the
Foulahs are salient instances of this; their unques-

Musalmans who had been the Pilgrimage to Mecca were to be met
with everywhere (p. 239, 241). The women were not veiled, and
accompanied their husbands to prayers (p.234). Among their bad
customs, that which seems to have offended Ibn Batuta most was
their want of clothing, and ¢ the contempt in which they held the
white people’ (p. 234), of whom, doubtless, in comparison with the
ebony Negroes, he considered himself to be one.
V ¢ Anthropologie der Naturvolker,’ by Dr. Theodor Waitz, p. 248.
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tionable superiority to other Negro tribes is as un-
questfonably owing to the early hold that Islam got
upon them, and to the comparative civilisation and
culture that it has always encouraged.

Nor can it be said that it is only among those
Negroes who have never heard anything of a purer
faith that Mohammedanism is making such rapid pro-
gress. The Government Blue Book of the year 1873
on our West African settlements, and the reports of
missionary societies themselves, are quite at one on
this head. The Governor of our West African colo-
nies, Mr. Pope Hennessy, remarks that the liberated
" Africans are always handed over to Christian mission-
aries for instruction, and that their children are bap-
tised and brought up at the public expense in Chris-
tian schools, and are, therefore, in a sense, ready-made
converts. Missionary societies are not likely to err
on the side of defect in enumerating their converts;
yet the total number of professing Christians in all
our African settlements put together, as computed
by the missionary societies themselves'—very few
even of these, as the Governor says, and as we can
unfortunately well believe from our experience in
countries that are not African, being practical Chris-
tians—falls far short of the original number of Africans
liberated at Sierra Leone alone, and their descend-
ants.? On the other hand, the Rev. James Johnson,
a native clergyman, and a man of remarkable energy
and intelligence as well as of very Catholic spirit,
deplores the fact that, of the total number of Moham-

! For further illustrations of this see Appendix to Lecture I. p. 851.
2 Papers relating to Her Majesty’s Colonial Possessions. Part II.,
1873, 2nd division, p. 14.
B
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medans to be found in Sierra. Leone and its neigh-
bourhood, three-fourths were not born Mohammedans,
but have become so by conversion, whether from a
nominal Christianity or from Paganism.'

And, what is still more to our purpose to remark
here, Mohammedanism, as it spreads now, is often
not attended by some of the drawbacks which ac-
companied its first introduction into the country.
It is spread in the main, not by the sword, but by
earnest and simple-minded Arab missionaries. It has
also lost, except in certain well-defined districts, much
of its intolerant and exclusive character. The two
leading doctrines of Mohammedanism, and the general

! Papers relating to Her Majesty’s Colonial Possessions. Part II.,
1878, 2nd division, p.15. As Mr.Pope Hennessy’s Report has been much
criticised, chiefly on the ground that he is a Roman Catholic (see a
letter to the T'imes, of Oct. 21, 1878, signed ¢ Audi alteram partem”), and
as I have based some statements upon it, it may be worth while to
mention that I have had a conversation with Mr. Johnson, who is &
strong Protestant himself, and that he bore testimony to the bora
Jfides of the Report, and to its accuracy even on some points which
have been most questioned. He told me that Mohammedanism was
introduced into Sierra Leone, not many years ago, by three zealous
missionaries who came from a great distance. It seems now not only
to be rapidly spreading in the colony itself, but in the countries to
the North of it to be gaining the ascendency, in spite of all the
European influences at work. It may perhaps be questioned, since
he does not dwell much upon it, whether Mr. Pope Hennessy, in his
remarks on the diminished number of Christians in Sierra Leone,
made allowance for the return of a certain number of true Christians,
such as Bishop Crowther, to their own countries. The object of
Mr. Johnson in dwelling on the spread of Islam in Africa was no
doubt, as he has stated since, rather to stimulate the zeal of Christian
missionaries than to celebrate that of Musalmans ; but, whatever his
object, he spoke the simple truth, and the facts remain, and are
all the more striking, from the unexceptionable medium through
which they have come to us.
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moral precepts of the Koran, are of course, incul-
cated everywhere. - But, in other respects, the
Musalman missionaries exhibit a forbearance, a
sympathy, and a respect for native customs and
prejudices, and even for their more harmless beliefs,
which is, no doubt, one reason of their success,
and which our own missionaries and schoolmasters

would do well to imitate.
We are assured, on all hands, that the Musalman

population has an almost passionate desire for educa-
tion, and those in the neighbourhood of our colonies
would throng our schools, first if the practical educa-
tion given was more worth having, and, secondly, if
the teachers would refrain from needlessly attack-
ing their cherished and often harmless customs.
Wherever Mohammedans are numerous, they estab-
lish schools themselves ; and there are not a few who
travel extraordinary distances to secure the best
possible education. Mr. Pope Hennessy mentions
the case of one young Mohammedan Negro who is in
the habit of purchasing costly books from Triibner in
London, and who went to Futah, two hundred and
fifty miles away, to obtain an education better than
he could find in Sierra Leone itself! Nor is it an
uncommon thing for newly-converted Musalmans to
make therr way right across the Desert from Bornu,
or from Lake Tchad, or down the Nile from Darfur
or Wadai, a journey of over one thousand miles, that
they may carry on their studies in El-Azhar, the
great collegiate Mosque at Cairo, and may thence

! Papers relating to Her Majesty’s Colonial Possessions. Part 1.
1873, 2nd division, p. 10.
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‘bring back the results of their training to their native
.country, and form so many centres of Mohammedan
teaching and example.!

Nor as to the effects of Islam when first embraced
by a Negro tribe, can there, when viewed as a whole,
be any reasonable doubt. Polytheism disappears
almost instantaneously ; sorcery, with its attendant
evils, gradually dies away ; human sacrifice becomes
a thing of the past. The general moral elevation is
most marked ; the natives begin for the first time in
their history to dress, and that neatly. Squalid filth
is replaced by some approach to personal cleanliness ;
hospitality becomes a religious duty ; drunkenness,
instead of the rule, becomes a comparatively rare
exception. Though polygamy is allowed by the
Koran, it is not common in practice, and, beyond the
limits laid down by the Prophet, incontinence is rare ;
chastity is looked upon as one of the highest, and
becomes, in fact, one of the commoner virtues. It is
idleness henceforward that degrades, and industry
that elevates, instead of the reverse. Offences are
henceforward measured by a written code instead of
the arbitrary caprice of a chieftain—a step, as every-
one will admit, of vast importance in the progress of
a tribe. The Mosque gives an idea of architecture at
all events higher than any the Negro has yet had.
A thirst for literature is created, and that for works
of science and philosophy as well as for commentaries

! Waitz, p. 261. He calculates the number of students returning
each year to be about fifty. To his book, and to the authorities
to whom he refers, I owe many of the facts mentioned in the text
illustrative of the influence of Islam on the native mind and
character.
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on the Koran.! There are whole tribes, such as the
Jolofs on the river Gambia, and the Hausas, whose
manly qualities we have had occasion to test in
Ashantee, which have become to a man Mohamme-
dans, and have raised themselves infinitely in the
process ; and the very name of Salt-water Mohamme-
dans given to those tribes along the coast who, from
admixture with European settlers, have relaxed the
severity of the Prophet’'s laws, is a striking proof of
the extent to which the stricter form of the faith
prevails in the far interior.

But lest any one should think that in giving so
favourable an account of Islam in Africa, I am draw-
ing on my own imagination, or depending on the
testimony of untrustworthy travellers, I will select
from a large number of those whose works I have
read, and whose testimony all tends in the same
direction, the explicit statements of two or three, as
bearing on the points at issue.

Browne, an Englishman, who undertook extensive
travels in Central Africa in the years 1799 and 1806,
remarks that, among the idolaters of Sheibon and of
other places, the only persons whom he saw wearing
decent clothes, or indeed clothing at all, were Mo-
hammedans ; that it was to the introduction of Islam
a century and a half before his time that Darfur

! Waitz, p. 252-254. Aristotle and Plato are known to not a
few Mohammedans in the interior-—Barth, in his ¢ Travels in Central
Africa,” Vol. V. p. 63, mentions that Sidi Mohammed, of Timbuctoo,
maintained that they were both Musalmans, that is to say, wor-
shippers of the true God. Cf. III., 373, for the case of a Pulloat
Massera, who had read Plato and Aristotle in Arabic, was well
acquainted with the history of Spain, and sympathised with the

Wahhabis.
2 See Pinkerton’s * Voyages, Vols, XV. and XVI,
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owed its settled government and the cultivation of
its soil ; and that the people of Bergoo were remark-
able for their zealous attachment to their religion,
and read the Koran daily. Here then we find the
use of decent clothing, and the arts of reading and
agriculture, attributed to Islam.

But Browne, perhaps, is not well known to those
who have not made a speciality of African travel.
Let us hear then what was the experience of a
traveller whoisknowntoall the world, and who was the
first to explore a large district of the Western Soudan.

Mungo Park, educated as he was for the Scotch
church, and cruelly persecuted as he was throughout
his travels by Moorish banditti, would not be likely
to be a friend to Islam, and many of his remarks
show a strong bias against it : his testimony therefore
is all the more valuable. His travels lay almost
exclusively among Mohammedan or semi-Moham-
medan tribes, and he found that the Negroes were
everywhere summoned to prayer by blasts blown
through elephants’ tusks. On reaching the Niger,
the main object of his wanderings, he found, to his
surprise, that Sego, the capital of Bambarra, was a
walled town, containing some 30,000 inhabitants, that
the houses were square and very often white-washed,
and that there were Moorish mosques in every
quarter. ‘The view of this extensive city, he writes,
‘the numerous canoes upon the river, the crowded
population, and the cultivated state of the surrounding
country, formed altogether a prospect of civilisation
and magnificence which I little expected to find in
the bosom of Africa.’!

! See Mungo Park’s ¢ Travels,’ Cap. L ad fin.




TESTIMONY OF MUNGO PARK. 39

The Mandingoes, a Mohammedan tribe through
whose territories he returned, he describes as being,
unlike the Moors, a very gentle race, cheerful in their
dispositions, hospitable, inquisitive, and credulous.
The propensity to pilfer, so common amongst bar-
barians, though he suffered himself by it, he thought
to be not greater than could be found among many
European nations. His impression of the women
was most favourable. ‘I do not recollect, he says,
‘a single instance of hard-heartedness towards me
among the women. In all my wanderings and
wretchedness I found them uniformly kind and com-
passionate.” One of the first lessons in which the
Mandingo women instructed their children was the
practice of truth. In the case of an unhappy mother
whose son had been murdered by the Moors, her
only consolation was, that in the whole of his blame-
less life he had never told a lie. On another point,
he remarks that the Negroes, whether Mohammedan
or Pagan, allowed a plurality of wives; but that the
Mohammedans alone were by their religion confined
to four. Though in a position of inferiority com-
pared with more civilised nations, their wives were
not as a rule ill-treated, each wife taking her turn in
ruling the household. In a third and all-important
matter, that of sobriety, the advantage was entirely
on the side of the Mohammedans. ‘The beverages,’
he says,  of the pagan Negroes are beer and mead, of
which they frequently drink to excess.! The Moham-
medan converts drink nothing but water.’

As to education, Mungo Park found schools and
active teachers everywhere ; not, of course, advanced

' Cap. VIIL
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schools nor highly educated teachers, but institutions
which, humble though they be, should not be scorned
as they often are by the representatives of Christian
‘missions, but treated with the respect and the sym-
pathy with which the Founder of Christian missions,
nay, of Christianity itself, would undoubtedly have
treated them. The master of one of these schools in
Kamalia, to whose care Mungo Park was himself for
some time committed, adhered strictly to the religion
of Mohammed, but was by no means intolerant
towards those who differed from him.! His school
consisted of seventeen boys, most of whom were sons
of ‘Kafirs,’ i.e. unbelievers. He possessed the Koran,
some commentaries on it, and a considerable number
‘of Arabic manuscripts. Mungo Park witnessed the
examination held in presence of the assembled
‘Bushreens’ for the purpose of conferring the like
degree on a young student. No one was admitted
to the degree unless he had read through the Koran,
and could answer questions intelligently upon it.
Many of the Negroes were in possession of Arabic
versions of the Pentateuch, the Psalms of David, and
the Prophecies of Isaiah, and a considerable know-
ledge of the facts of Old Testament History was
diffused amongst them. As to the thirst for know-
ledge and the desire to get books, an Arabic copy
of the Pentateuch was often sold for the value of
a prime slave, while a Negro offered Park himself an
ass and sixteen bars of goods for an Arabic grammar !

It is strange to read these accounts of the spread
and influence of Islam in Africa, and to discover on

! Cap. XI.
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a searching inquiry that—if allowance be made for
bias, or ignorance, or unreasoning indignation on
the part of a few travellers who have attributed to
Islam in Africa every crime it has not been able
to prevent, or which has been perpetrated by the
most unworthy of its professors—every one of Mungo
Park’s statements may be strengthened and supported
by a continuous succession of dispassionate and phi-
lanthropic travellers ever since, and then to find it
gravely stated by the editor of a quasi-official mis-
sionary periodical that ‘more Mohammedanism
means more slavery, more brutality, more polygamy,
and, we do not scruple to add’ (as if such a writer
would feel scrupulous in making any statement upon
any subject!), ‘more drunkenness for Africa, and
‘that in the waiting-room of Euston Square Station
all the Mohammedan Negroes in -Africa who have
read the Koran, even once, could be most comfortably
accommodated.’*

But lest it should be said as a last resource by
such opponents that, whatever was the case at the
time of Browne and Mungo Park, and other
travellers, such as Caillié, and Laing, and Winter-
bottom, and Richardson, and Galton, and Winwood
Reade, whose evidence, had I the time and space, 1
might quote, that Islam has now suddenly become a
curse to Africa, I will adduce here the testimony of
two other very recent travellers, each of whom is'the
eye-witness of what he records. The first is that of
Dr. Barth, whose travels in Northern and Central
Africa are probably more extensive than those of any

! Church Missionary Intelligencer, August 1874, p. 247, and March
1875, p. 75.
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other European traveller, and whose bias is certainly
not in favour of Islam. The second is that of the
Rev. Edward Blyden, which has reached me only
since thefirst publication of these Lectures,and which is
therefore the most recent evidence that I can obtain.

As to the rapid spread of Islam, Dr. Barth says
that ‘a great part of the Berbers of the Desert were
once Christians, and that they afterwards changed
their religion and adopted Islam ;' and he describes
‘that continual struggle which, always extending
further and further, seems destined to overpower the
nations at the very Equator if Christianity does not
presently step in to dispute the ground with it.” He
remarks in another place, that Mohammedans alone
seem able to maintain any sort of government in
Africa ; and, what is more important, that there ‘is a
vital principle in Islam which has only to be brought
out by a reformer to accomplish great things.!

On the other hand, the Rev. Edward Blyden, a
native African of the purest Negro blood, a Christian
missionary who has given the energies of his life to
extending education and founding schools in the in-

! Barth’s ¢ Travels, [. 164, 197, 310; Il 196, &c. Mr. T. W.
Higginson, to whom [ am indebted for some of these references, and
for several interesting publications on the subject of Comparative
Religion, in a suggestive address delivered by him at Boston in
America, on the ¢ Sympathy of Religions,” adduces the testimony to
be found in favour of: the effects of Islam in Africa in the following
works, which [ have been unable to consult:—Wilson’s ¢ Western
Africa;’ Johnstone’s ¢Abyssinia;’ Allen’s ‘Niger Expedition;’
Du Chaillu’s ¢ Ashango Land ;’ Reade’s ¢Savage Africa;’ but the
authorities 1 have myself read and have quoted or referred to in the
text seem to me to be ample to convince all who are open to convic-
tion, that Islam is, on the whole, a great forward movement for the

Negroes.
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terior of Liberia, and who has learned by experience
to deal with Mohammedan prejudices against Chris-
tianity, writes to me as follows. It may be worth
while to add that he is now Principal of the
Presbyterian High School in Monrovia, West Africa,
that he was quite unknown to me before, and is
known to me now only by his writings and his
reputation.

‘It is curious,’ he says, ‘how at a distance from
the scene and only from “the study of books in the
European languages, and from reflection upon the
materials they supply,” you have arrived at precisely
the same conclusions with regard to the character
and influence of Mohammedanism in Africa which I
have reached after years of travel among, and inter-
course with, the people. Your remarks as to the
superiority of the Mohammedan Negro are quite in
accordance with my own observation and experience.
If those Christians who are so unmeasured in their
denunciations of- Mohammedanism could travel, as I
have travelled, through those countries in the interior
of West Africa, and witness, as I have witnessed, the
vast contrast between the Pagan and Mohammedan
communities—the habitual listlessness and continued
deterioration of the one, and the activity and growth,
physical and mental, of the other ; the capricious and
unsettled administration of law, or rather absence of
law, in the one, and the tendency to order and regu-
larity in the other ; the increasing prevalence of ardent
spirits in the one, and the rigid sobriety and con-
servative abstemiousness of the other—they would
cease to regard the Musalman system as an unmiti-
gated evil in the interior of Africa.’
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It is melancholy to contrast with the wide-spread
beneficial influences of Mohammedanism, on which I
have insisted, the little that has been done for Africa,
till very lately, by the Christian nations that have
settled in it, and the still narrower limits within
which it has been confined. Till a few years ago
the good effects produced beyond the immediate
territories occupied by them were absolutely nothing.
The achievement of Vasco da Gama, for which Te
Deums were sung in Europe, proved for centuries to
be nothing but the direst curse to Africa. If the
Oceanic slave trade has been, to the eternal credit of
England in particular, at last abolished by Christian
nations, it cannot be forgotten that Africa owes also
to them its origin, and on the West Coast, at all
events, its long continuance. The message that
European traders have carried for centuries to Africa
has been one of rapacity, of cruelty, of selfishness,
and of bad faith. It is a remark of Dr. Livingstone’st
that the only art that the natives of Africa have
acquired from their five hundred years’ acquaintance
with the Portuguese, has been the art of distilling
spirits from a gun-barrel ; and that the only perma-
nent belief they owe to them is the belief that man
may sell his brother man ; for this, he says emphati-
cally, is not a native belief, but is only to be found in
the track of the Portuguese.

A century and a half before the time of Dr. Living-
stone, William Bosman, a chief factor of the Dutch
at the castle of Elmina in 1705, and the author of a
valuable work on the Coast of Guinea, remarked on
the fatal results, which were even then apparent, of

! Livingstone's ¢ Expedition to the Zambesi,” page 240.
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the introduction of spirits among the Negroes ; ex-
cessive brandy drinking, he said, seemed to be the
favourite vice of the Negro, but that of the Gold
Coast exceeded all others whom he had ever met.
Islam, it should be remembered, had not then
approached the Gold Coast : if it had, his statement
as to the extent of the evil amongst the Negroes of
that part might have needed an important qualifica-
tion ; and when we reflect on the havoc wrought by
the ‘desolating flood of ardent spirits’ poured into
Africa ever since by European merchants, what
Christian should not rejoice that what a native
African well calls a ‘Total Abstinence Association’
extends now, owing to the spread of Islam, right
across Central Africa from the Nile to Sierra Leone ?

The stopping of the Oceanic slave trade by
England on the other hand is an enormous benefit
to Africa. Like the suppression of slavery itself
throughout the British dependencies, it is directly due
to the noble exertions of genuine Christian philan-
thropists; and it is one of the greatest triumphs
which Christianity has ever won over the self-seek-
ing and baser instincts of a great nation. It were
to be wished that one could discern any imme-
diate prospect of a wave of such philanthropy sweep-
ing spontaneously through Musalman countries.
Musalmans would, as I hope to show hereafter,' only
be true to the spirit of their Faith in now at length
striking the fetter from the slave, and in once and
for ever branding the slave hunter and the slave
seller as the worst of men. But, if we except the
small number of converts made within the limits of

! See Lecture IV, p. 328.

s
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their settlements, the suppression of the foreign slave
trade has been the only benefit hitherto conferred by
Europeans on Africa. The extension of African
commerce is of more than doubtful benefit at present.
The chief articles that we export from thence are the
produce of slave labour, and, what is worse, of a
vastly extended slave trade, in the inaccessible
“interior.! Nor is it wholly without reason that in
spite of Krapf and Moffat, of Frere, and Livingstone,
and of a score of other single-hearted and energetic
philanthropists, the white man is still an object of
terror, and his professed creed an object of suspicion
and repugnance to the Negro race.

Here I must leave this, as I think, one of the
most interesting and important parts of my subject.
Do not let me be misunderstood. I contend here
only that Islam is a comparative benefit to Africa;
that Christendom till very lately has failed to in-
fluence it in any direction extensively for good ; that
certain evils, such as drunkenness, always accompany
European progress there; and that there is room
enough, and degradation enough, amidst its barbarous
races for any and for every elevating agency.
Making every deduction for possible exaggeration in
the accounts I have quoted ; granting freely, what I
have never denied, that there is a vast amount of

! For the introduction, or rather the invention, of the Slave Trade
by the Portuguese in the year 1444, see Helps' ¢ Spanish Conquest in
America,’ 1. 35 ¢. ; and the quotation there given from the Chronicle
of Azurara, relating the capture of 200 Africans by a Portuguese
company at Lagos, and their shipment to 'ortugal. A disastrous
precedent from that time down to the end of the last century, only
too fatally followed by all the Christian nations of Europe which
had the chance !
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superstition, of impurity, of cruelty among African
Mohammedans, as there isin every othersemi-civilised,
I might add among other highly civilised races, I
yet think that enough has been demonstrated to any
unbiassed mind to justify the view I have taken,
A religion which indisputably has made cannibal-
ism and human sacrifice impossible, which has in-
troduced reading and writing, and, what is more,
has given a love for them; which has forbidden,
and, to a great extent, has abolished, immodest
" dancing and gambling and drinking, which incul-
cates upon the whole a pure morality, and sets
forth a sublime, and at the same time a simple
theology, is surely deserving of other feelings than
the hatred and the contempt which some por-
tions of our religious press . habitually pour
upon it.

Truly, if the question must be put, whether it is
Mohammedan or Christian nations that have as yet
done most for Africa, the answer must be that it is
not the Christian. And if it be asked, again, not
what religion is the purest in itself, and ideally the
best, for to this there could be but one answer; but
which, under the peculiar circumstances, historical,
geographical, and ethnological, is the religion most
likely to get hold on a vast scale of the native mind,
and so in some measure to elevate the savage cha-
racter, the same answer must be returned. The
question is, indeed, already half answered by a glance
at the map of Africa. Mohammedanism has already
leavened almost the whole of Africa to within five
degrees of the Equator; and, to the south of it,
Uganda, the most civilised state in that part of
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Central Africa, has just become Mohammedan.! A
few years ago, a Mosque was built on the shores of
the Victoria Nyanza itself, and the Nile, from its
source to its mouth, is now, with very few exceptions,
a Mohammedan river.

That Mohammedanism may, when mutual misun-
derstandings are removed, as I hope to show in a
future Lecture, be elevated, chastened, purified by
Christian influences and a Christian spirit, and that
evils such as the slave trade, which are really foreign
to its nature, can be put down by the heroic efforts
of Christian philanthropists, I do not doubt; and I
can, therefore, look forward, if with something of anx-
iety, with still more of hope, to what seems the des-
tiny of Africa—that Paganism and Devil-worship will
die out, and that the main part of the continent, if it
cannot become Christian, will become, what is next
best to it, Mohammedan.

Anyhow, it is certain that the gains of Moham-
medanism, in Africa alone, counterbalance its ap-
parent losses from Russian conquests, and from
Proselytism everywhere else ; nor can I believe, not-

! See some interesting remarks by Mr. Francis Galton at a meeting
of the British Association at I.eeds, on Sept. 22, 1873. I have also
to thank him for giving me, in conversation, his experience of Mo-
hammedanism in Africa, and for directing me to the best authorities
on the subject. Along the coast-line Mohammedanism of a degraded
kind has, of course, extended much further South, beyond Zanzibar
to Mozambique and the Portuguese colonies. There are Mohamme-
dans to be found even among the Kaffirs and in Madagascar. The
original Portuguese settlers found the Arabs established along the
coasts of Mozambique and in the interior. They exterminated the
former ; but as they failed to dispossess the latter, it is possible, or
rather it has lately heen proved to be the case, that some of the
terra parum cognita in the interior is still Mohammedan.
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withstanding predictions inspired by the wish, that its
work is yet done, or nearly done, in any of the
countries, except, perhaps, those of Europe, that have
ever owned its sway.

I speak of the apparent losses from Russian con--
quest, for the onward march of the Russian Colossus
through Central Asia, so far from carrying any
form of Christianity with it, seems to intensify the
religious convictions of the half-conquered or threat-
ened races. What was dead in the religion before,
it revives ; to what was only half-alive, it gives fresh
vigour. Islam has now become with them a patriot-
ism as well as a creed ; and Mr. Gifford Palgrave, an
able and accurate observer, has lately described how
the distinctive precepts of the Mohammedan religion
—those enjoining the observance of the month of
Ramadhan, the reading of the Koran, the pilgrimage.
of the Hajj, the abstinence from gaming, from to-
bacco, and from intoxicating drinks—are now much
more rigidly observed in the debateable territories ;
and, more than this, the Abkhasians with thei
immemorial antiquity, and the heroic Circassians
driven from their homes after a desperate struggle by
Muscovite oppression and bad faith, dropping such
traces of Christianity as they had, but carrying with
them a legacy of immortal hate to the creed and
country of their tyrants, have crossed the frontier of
the more liberal Turkish Empire, and coalescing with
Kurds, Turkomans, and Arabs, have settled down in
the uplands of Armenia, and are there forming, as
Mr. Palgrave believes, the nucleus of a new, and
vigorous, and unite1 Mohammedan nation.!

1 Palgrave’s ‘ Es3iys on Eastern Questions,’ iv. and v.
: B2
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In India, again, where the two religions are brought
face to face, and where, if anywhere, we may expect
the great drama to play itself out, Mohammedanism
gives nosign of yielding. Unlike Brahmanism, which
the thousand influences of Western civilisation are
sapping in every direction, Mohammedanism, on the
contrary, seems to concentrate the strength it already
has, and owing to the efforts of its zealous missignaries,
is giving symptoms at once of a Revival and of a i
Reform that may, at any time, change the religious
destinies of the country. The Faithful are as cour-
ageous, as sincere, as ardently monotheistic as they
ever were ; witness it the Indian Mutiny, the Wah-
habee Revival, and the last terrible argument of
assassination. The heroism and self-devotion of our
missionaries seem to be wasted on them in vain, and,
except in individual cases, I see no sign that it will
ever be otherwise. Buddhism and Brahmanism may
be driven out of India, but Mohammedanism never,
except by the Mohammedan method of the sword.

The most recent historian of India? remarks, that
¢ few impartial observers will deny the fact that, to all
appearance, the people of India are drifting, slowly
but surely, towards the religion of the Prophet of
Arabia rather than towards that Christianity which
is freely offered to them, but which they are not
prepared to accept.” And if this be true, or nearly
true, how profound the importance to England, even
from an Imperial point of view, of a sympathetic study
of the religion which, under her very rule, threatens
to become dominant ; and how far more profoundly

! See Appendix to this Lecture,
2 Talboys Wheeler, in the Preface to his ¢ History of India.’
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important to the Christian and to the philanthropist
to understand and to influence, while yet he may, a
system which, long probably after the British Empire
in India shall have passed away, will be the chief
motive power—for in most Eastern countries religion
and national feeling are one and the same thing—
among its two hundred millions of inhabitants! Yet,
probably, nowhere is there 2 more profound ignorance
of Islam and its founder, and a greater indifference to
what it is doing in the world, than in England,
Popular preachers and teachers still call the Prophet
of Arabia an impostor ; and military officers, and even
civil servants of the Crown, have gone out to India,
passed years there, and returned again, still fancying
that Musalmans are idolaters.

Such are the leading facts of Mohammedanism
viewed from the outside ; and now how are we to
account for them?

One thing is certain, that the explanations so
readily offered by historians and Christian apologists
till within a very recent period will not suffice now.
People who think they have nothing to do with a
system except to attack it, are not those who can
best explain the causes of its vitality or its success,
One historian tells us that Mohammedanism tri-
umphed by the mere force of arms ; another, by the
use Mohammed made of the tendency so deeply
planted in man to fall victims in masses to any well-
conceived imposture ; a third traces his success to his
skilful plagiarisms from faiths purer than his own;
and a fourth to the elevated morality, or to the
lax morality, inculcated in the Koran ; for both of
these are strangely enough urged almost in the
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same breath by the same people : while, lastly, others
dwell on the inherent strength of the founder's cha-
racter and the enthusiasm that must accompany a
crusade against idolatry.! We feel that most of
these have some truth in them; some of them have
much ; and one or two of them are not only not true,
but they are the very reverse of the truth. But we
also feel that none of them singly, nor all of them
together, adequately account for the phenomena they
profess to explain.

In treating of Mohammedanism, as remarked by
M. Barthélemy St. Hilaire,® we have to try in limine
to discard alike our national and our religious
prejudices. It was not till Mohammedanism had ex-
isted for eight hundred years that it was possible to
discard the one ; and not till very lately that it was
even attempted to discard the other. Since the con-
quest of Constantinople, or rather since the brilliant
naval victory of Don John of Austria at Lepanto, and
its final repulse by John Sobieski from the walls of
Vienna two hundred and thirty years later, Moham-
medanism has ceased, in Europe at least, to be an
aggressive and conquering power ; and since then, it
has been possible for the states of Christendom to
breathe more freely, and to forget the infidel in the
ally or the subject.

Religious prejudice is more difficult to overcome.
Men who are ardently attached to their own religion
find it difficult to judge another dispassionately, and
from a neutral point of view. The philosopher who,

! See some of these explanations admirably dealt with by F. D.
Maurice, ¢ Religions of the World,’ Lecture I.
2 ¢« Mahomet et le Koran,' preface, p. 6.
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according to Gibbon’s famous aphorism, looked upon
all religions of the Roman Empire as equally false,
and the magistrate who looked upon all as equally
useful, would be alike incapacitated for viewing the
Musalman creed from the Musalman stand-point.
Perhaps the populace who looked upon all religions
as equally true would have been the best judges of
the three; but I doubt whether in this, as in most
epigrammatic sentences, something of truth has not
been sacrificed to the antithesis. Nature does not
arrange herself in antithetical groups for our conveni-
ence ; and I doubt whether the mass of any people,
at any time, have looked upon all religions as equally
true.

But the comparative study of religion is beginning
to teach, at all events, the more thoughtful of man-
kind, not indeed that all religions are equally true or
equally elevating, but that all contain some truth ;
that no religion is exclusively good, none exclusively
bad ; that any religion which has a real and con-
tinued hold on a large body of mankind must satisfy
a real spiritual need, and is so far good. God is in
all His works, and not the least so in the thoughts
and aspirations of His creatures towards Himself;
and what we have to do is to feel after Him in
each and all, assured that He is there, even if haply
in our ignorance we can find no trace of Him.

Truly, when we are dealing with religion at all,
even though it be Polytheism or Fetishism, we are
4 treading upon holy ground ;’ and in order that we
may treat that creed, sublime in its simplicity, which
is our special subject, with that union of candour and
of reverence which alone befits it, it is necessary
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before concluding this introductory Lecture that I
should lay down clearly one principle which must
guide us in our investigation.

It is this, that for the purposes of scientific investi-
gation, religions must be regarded as differing from
one another in degree rather than in kind. This is
the one postulate, itself the result of a careful induc-
tion, upon which alone the existence of any true
science of religion must depend. Without a clear
perception of this truth you enter upon the study of
the religions of the world, with a preconceived idea,
which will colour all your conclusions, and will invali-
date them the more gravely, the more favourable
those conclusions are to your own creed. The ordi-
nary distinctions of kind, therefore, drawn between
true and false, natural and supernatural, revealed and
unrevealed religions, are, for our present purpose, un-
real and misleading. The fact is, that from one point
of view all religions are more or less natural, from an-
other all are more or less supernatural ; and all alike
are to be treated from the same standpoint, and
investigated by the same methods. In the Science
of Religion, to quote an expression of Max Miiller’s
used in this place, Christianity ‘owns no prescriptive
rights, and claims no immunities.” It challenges the
freest inquiry ; and as it claims to come from God
Himself, so it fears not the honest use of any faculties
that God has given to man. Christianity is indeed a
revelation, and what it really reveals is true ; and, so
far, if the alternative must needs be put in this shape;
no Christian would have any doubt in which category
to place his own creed. '

‘But does Christianity claim any such monopoly of
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what is good and true as is implied in this crude’
classification, or will any one say that there is no
real revelation of God in the noble lives of Confucius
or Buddha, and no fragments of Divine truth in the
pure morality of the systems which they founded ?
Truth, happily for man, is myriad-sided, and happy
he who can catch a far-off glance of the one side of it
presented to him! Claim, if you like, for the Bible
what the Koran does claim for itself and the Bible
does not—a rigid or a verbal inspiration. Grant that
the truth revealed passed mechanically through the
mind of the sacred writer without contamination and
without alloy, yet who can say,—since the Verities
with which religion deals are all beyond the world of
sense,—that the precise meaning attached by him to
any one word in his creed is the same as that attached
to it by any other ?-~—quot homines tot sententice.
The recipient subject colours every object of sensation
or of thought as it passes into it, and is conscious of
that object, not as it entered, but as it has been
instantaneously and unconsciously transformed in the
alembic of the mind. In religion, as in external
nature, the human mind is, as Bacon says, an unequal
mirror to the rays of things, mixing its own nature
indissolubly with theirs. And this relative element
once admitted into religion at all, it follows that to
divide religions by an impassable barrier into true and
false, natural and revealed, is like dividing music into
sacred and secular, and history into sacred and pro-
fane. It is a division convenient enough for those—
the majority of the human race—who are content
with an artificial classification, and who care for no
religion but their own ; but, for scientific purposes, it
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is a cross division, it begs the question at issue, and is
.as unphilosophical as it is misleading. *

Nor do Sacred Books, whatever be the theory of
inspiration on which they rest, lend to the religion to
which they belong any distinction of kind ; they fix
the phraseology of a religion, and we are apt to
believe that they also fix the thought. They do not
do so, however. The poetic and literary terms
“thrown out,’ to use Mr. Matthew Amold’s happy
expression, by the highest minds at the highest
objects of thought, as faint approximations only to
the truth respecting them, become enshrined in the
Sacred Canon. They are misunderstood, or half
understood, even by those who hear them from the
Psalmist’s or the Prophet’s own lips, and in a few
years the misunderstanding grows till they become
fixed and rigid.? Poetic imagery is mistaken for
scientific exactness, and dim outlines for exhaustive
definitions. A virtue is attached to the words them-
selves, and the thought, which is the jewel, is hidden
by the letter, which is only the casket. If it be true
that man never knows how anthropomorphic he
himself is, still less do sacred writers know the
anthropomorphism and the materialism which will
eventually be drawn even from their highest and
most spiritual utterances. How little did the author
of the prayer at the dedication of the temple of
Solomon—the grandest assertion, perhaps, in the

! Kor a full discussion of the ordinary methods of classifying
religion, see Max Miiller's ¢ Science of Religion,’ pp. 123-143.

2 For illustrations of this, see ¢ Literature and Dogma,’ cap. 1I.
and V. p. 123. This part of Mr. Arnold’s work, it may be pretty
confidently asserted, is done once for all ; and its influence will be
felt, avowedly or not, throughout the domain of Biblical criticism,
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Ol1d Testament of the infinite power and the infinite
goodness of God, His nearness to us and His dis-
tance from us—imagine that the time would ever
come when it would be held that in that temple
alone, and by Jews alone, the Father could be
worshipped ! '

Christians may and must rise from an impartial
study of the religions of the world with their belief
vastly deepened that their Sacred Books stand, as a
whole, on a far higher level than other Sacred Books,
and that the ideal life of Christianity, while it is
capable of including the highest ideals of other creeds,
cannot itself be attained by any one of them. But
the value of this belief will be exactly proportioned
to the extent to which they have been able, for the
purposes of scientific study, to divest themselves of
any arbitrary assumption in the matter; and they
must also acknowledge that it is possible and natural
for sincere Mohammedans or Buddhists to arrive at
the same conclusions concerning their own faiths. It
is not easy to be thoroughly convinced of this, or to -
act upon it ; for intolerance is the ‘natural weed of
the human bosom, and there is no religion which
does not seem superstitious to those who do not
believe in it.’

But this belief is far from necessitating in practical
life a religious indifference, nor, however it may seem
so at first sight, is it averse to all missionary efforts.
Missionaries will not cease to exist, nor will they lose

! See Grote, V1. p. 156, sq., on the death of Socrates. The boast
of Cicero, ¢ Majores nostri superstitionem a religione separaverunt’
(de Nat. Deorum, II. 28), is the natural belief of every one, even

of the Fetish-worshipper, concerning his own, and none but his own,
creed.
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their energy, their enthusiasm, and their self-sacrifice.
But they will go to work in a different way, will view
other religions in a different light, and will test their
success by a different standard. They will no doubt
be forced to acquiesce in what seems the will of
Providence, that a national religion is as much part of
a man’s nature as is the genius of his language, or
the colour of his skin ; they will admit that the precise
form of a creed is a matter of prejudice and of cir-
cumstance with most of us, and that, in spite of the
rise of historical religions which have shattered other
faiths and risen upon their ruins, nine-tenths of the
whole human race have died, and will in all pro-
bability continue to die, in the profession of that
faith into which they were born ; but this will no
longer seem to them, as it must seem now, a mys-
terious and overwhelming victory of evil over good,
which appals the moral sense, and, if a man be not
better than the letter of his creed, must tend to shake
at once his belief in the Universal Fatherhood of God,
and the true brotherhood of humanity ; they will
rather, in proportion to the strength of their belief in
the goodness of God, believe that His creatures cannot
grope after Him, even in the dark, without getting
that light which is sufficient for them ; they will not
seek to eradicate wholly any existing national faith, if
only it be a living one ; nor, as the phrase is, will they
aim at ‘ bringing its adherents over to Christianity ;'
they will seek rather to bring Christianity to them, to
infuse a Christian spirit into what is, at worst, not an
anti-Christian, but merely a non-Christian, or, it may-
be, a half-Christian faith.

The Apostles did not cease to be Jews because
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they became Christians, nor did they look up to
Moses less because they reverenced Christ more.
And yet the difference between Judaism and Christi-
anity, between the forms and the ceremonies and the
exclusiveness of the one, and the spirituality and the
freedom and the universality of the other, is at least
as great as, I hope to show, is the difference between
a sincere believer in the teaching of the Prophet of
Arabia and a humble follower of the character of
Christ.

St. Paul, the one model given us in the New
Testament of what a missionary should be in dealing
with the faith of a cultivated people much dissimilar
to his own, a faith, most people would say now,
differing in kind as well as in degree from Chris-
tianity, never thought himself of drawing so broad a
distinction between the two. He might well have
been disposed to do so, for the Polytheism of Athens
had long ceased to be an adequate expression of the
highest religious life of the people. It was in its
decadence even when it had inspired the profoundest
utterances of Aschylus or Sophocles; it could not
have inspired them then, even had there existed
genius like theirs to be inspired. Its oracles were
dumb ; and yet St. Paul dropped not a word of scorn
for the echoes that still lingered, and the flames that
were still flickering, on its shattered altars. He did
not talk of false gods or of devil-worship, of imposture
or .of superstition. Those whom our translation
calls ‘superstitious’ he calls ‘God-fearing” He
quotes their great authors with sympathy and with
respect. He professes only to give articulate utter-
ance to their own thoughts,and to declare more fully
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to them that God whom, unknowingly, they already
worshipped.

And so, again, in writing to the converts to be
found even in the metropolis of the world, and, it
must be added, the head-quarters of its vices, while
he lashes its moral iniquities and its religious
corruptions with an unsparing hand, yet, with a
toleration wholly alien to the Jewish race, and with
out forfeiting his supreme allegiance to his Master,
he strikes at the root of the impassable distinc-
tion between revealed and unrevealed religion,
by pointing out that those who, not having the law,
yet did by nature the things contained in the law,
were in truth a law unto themselves. He showed
that the Eternal could reveal Himself as well
by His unwritten as by His written law, and
that the voice of conscience is, in very truth, to
everyone who follows it, the voice of the living
God.

The missionaries of the future, therefore, will try
to penetrate to the common elements which, they
will have learned, underlie all religions alike, and
make the most of those. They will be able, with a
sympathy which is real because it is drawn from a
knowledge of the history of their own faith, to point
out the abuses which have crept, and always will
creep, into an originally spiritual creed. They will
inculcate in their teaching, and exhibit in their lives,
as they do now, something of that highest morality
which they have learned from their Master, and
which they will then have learned is the very essence
of their faith, and which, in its broad outlines at
least, in the ‘secret’ as well as in the ‘method’ of



HOW MAY CHRISTIANITY SPREAD? 61

Jesus,! may adapt itself to the wants of every nation
and every creed.

They will never, therefore, thmk it necessary to
present Christianity to those of an alien creed as a
collection of defined yet mysterious doctrines which
must be accepted whole or not at all, but will rather
be content to show them Christ Himself as He
appeared to His earliest disciples—before the mists of
metaphysics had gathered round His head, and the
watchwords of theology had half hidden Him from
the view—glorious in His moral beauty, sublime in
His self-surrender, Divine in His humanity and by
reason of it. And they may then leave it to the
moral sense of some, at least, in every section of the
race whose greatest glory and Ideal Representative
He is, to judge of Him aright, and to recognise in
His person the supreme and the final Revelation of
God. Here, in the ambition to set before the eyes
of all a higher Ideal, and a more perfect example
than any they have yet known ; in the proclamation
of the truth, which Christ came to proclaim, of the
universal Fatherhood, and the perfect love of God—
here is ample work for the enthusiasm of humanity ;
in this sense, Christ may live again upon the earth,

! ¢ Of the all-importance of righteousness there is a knowledge in
Mohammedanism, but of the method and secret of Jesus, by which
alone is righteousness possible, hardly any sense at all.’ — Literature
and Dogma,’ p. 343. There is substantial truth in this ; but few can
read Mr. Arnold’s own account of what he conceives the secret and
method of Jesus to have been, without feeling that all the higher
religions of the world,—any religion, in fact, which controlling the
lower part of man's nature and stimulating the higher, makes him to
be at peace with himself, which gives hope in adversity, and calm-

ness in the prospect of death, must contain much both of the one and
of the other.



62 MOHAMMED AND MOHAMMEDANISM.

and in this sense, and only in this, is it likely that
Christianity will overspread the world. I have pre-
mised this much, even at therisk of anticipating some
of the conclusions to which we shall, I believe,
ultimately come, because I think it necessary to pre-
vent any misunderstanding as to my point of view.

€ olwv oloc; how far the way was prepared for
'Mohammed by circumstances, and what part he him-
self bore in the great revolution that goes by his name ;
what we are to say on the nature of his mission, on
the much-disputed question of his sincerity, of the
inconsistencies in his career and the blots upon it, )
this will form the subject of mv next Lecture.
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LECTURE II

FEBRUARY 21, 1874.

MOHAMMED.

Meyahwy davrdy ddeoq dEios &v.—ARISTOTLE.

There goeth the son of Abdallah, who hath his conversation in the
heavens.—THE KURAISH.

A COMPLETE history of the opinions that have been
held by Christians about Mohammed and Moham-
medanism would not be an uninstructive chapter,
however melancholy, in the history of the human
mind. To glance for a moment at a few of them.

During the first few centuries of Mohammedanism,
Christendom could not afford to criticise or explain ;
it could only tremble and obey. But when the
Saracens had received their first check in the heart of
France, the nations which had been flying before them
faced round, as a herd of cows will sometimes do when
the single dog that has put them to flight is called
off; and though they did not yet venture to fight,
they could at least calumniate their retreating foe.
Drances-like, they could manufacture calumnies and
victories at pleasure :—

¢ Quee tuto tibi magna volant ; dum distinet hostem:
Agger murorum, nec¢ inundant sanguine fosse.’
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The disastrous retreat of Charles the Great through -
Roncesvalles, and the slaughter of his rear-guard by
the Gascons, is turned by Romance-mongers and
Troubadours into a signal victory of his over the
Saracens ; Charles, who never went beyond Pannonia,
is credited, in the following century, with a successful
Crusade to the Holy Sepulchre, and even with the sack
of Babylon! The age of Christian chivalry had not
yet come, and was not to come for two hundred years.

In the romance of ‘Turpin,’ quoted by Renan,
Mohammed, the fanatical destroyer of all idolatry, is
turned himself into an idol of gold, and, under the
name of Mawmet, is reported to be the object of wor-
ship at Cadiz; and this not even Charles the Great,
Charles the Iconoclast, the destroyer of the Irmansul,
in his own native Germany, would venture to attack
from fear of the legion of demons which guarded it.
In the song of Roland, the national Epic of France,
referring to the same events, Mohammed appears with
the chief of the Pagan Gods on the one side of him
and the chief of the Devils on the other ; a curious
anticipation, perhaps, of the view of Satanic inspira-
tion taken by Sir William Muir. Marsilles, Khalif of
Cordova, is supposed to worship him as a god, and
his favourite form of adjuration is made to be ‘By
Jupiter, by Mohammed, and by Apollyon,'—strange
- metamorphosis and strange collocation! Human
sacrifices are offered to him, if nowhere else indeed,
in the imagination and assertions of Christian writers
of the tenth and eleventh centuries, under the various
names of Bafum, or Maphomet, or Mawmet ; and in
the same spirit Malaterra, in his ¢ History of Sicily,’
describes that island as being, when under Saracenic
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rule, ‘a land wholly given to idolatry,’ ! and the expe-
dition of the Norman Roger Guiscard is characterised
as a crusade against idol worship. Which people
were the greater idolaters, any candid reader of the
Italian annalists of this time, collected by Muratori,
can say. Even Marco Polo, the most charming and,
where his religious prejudices or his partiality for the
¢Great Khan’ do not come in, the most trustworthy
of travellers, yet speaks of the Musalmans whom he
met everywhere in Central Asia and in China as
¢« worshippers of Mahommet.’? It is not a little curious
that both the English and French languages still bear
witness to the popular misapprehension ; the French
by the word ‘ Mahomerie’ ; the English by the word

1 B, IL 1. ¢ Terram idolis deditam.’

2 Marco Polo, II. 196, 200, 266. Colonel Yule, in his gorgeous
and exhaustive edition of the Venetian traveller, quotes, in illus-
tration of the misconception, from 'Baudouin de Sebourg, where a
Christian lady who is renouncing her faith before Saladin is made to
say

¢ Mahom voel aourer, apportez le moi cha.’
= [ wish to worship Mahommed ; bring him to me here. Where-
upon Saladin commanded

¢ Qu'on aportast Mahom ; et celle I'aoura.’

He also remarks that even Don Quixote, who ought to have known
better, celebrates the feat of Rinaldo, who carried off, in spite of forty
Moors, a golden image of Mohammed ! In keeping with Marco Polo’s
calling Musalmans ¢ Worshippers of Mahommet’ are his other remarks
on the subject (I. 70, 74, &c.) : ¢ Marvel not that the Saracens hate
the Christians ; for the accursed law that Mahommet gave them
commands them to do all the mischief in their power to all other
descriptions of people, and especially to Christians. See then what
an evil law and what naughty commandments they have! But in
such fashion the Saracens act throughout the world.’ Perhaps the
best commentary on this, is, that Marco Polo himself passed un-
guarded through almost all Musalman countries, and came out un-
harmed in person and in property.
C
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‘mummery,’ still used for absurd or superstitious rites."
Nor has a Mohammedan nothing to complain of in
the etymology and history, little known or forgotten,
of the words ‘Mammetry’ and ‘Paynim, ‘terma-
gant’ and ‘miscreant’ ; * but to these I can only refer
in passing.

In the twelfth century ‘the god Mawmet passes
into the heresiarch Mahomet,’ ® and, as such, of course
he occupies a conspicuous place in the ‘Inferno.
Dante places him in his ninth circle among the
sowers of religious discord ; his companions being
Fra Dolcino, a communist of the fourteenth century,
and Bertrand de Born, a fighting Troubadour : his flesh
is torn piecemeal from his limbs by demons who re-
peat their round in time to re-open the half-healed
wounds. The romances of Baphomet, so common in
the fourteenth and fifteenth centuries, attribute any
and every crime to him, just as the Athanasians did
to Arius. ‘He is a debauchee, a camel stealer, a
Cardinal, who having failed to obtain the object of

' Renan, ‘Etudes d’'Histoire Religieuse,” p. 223, note.

2 Mammetry, a contraction of Mahometry, used in early English
for any false religion, especially for a worship of idols, insomuch that
Mammet or Mawmet came to mean an idol. In Shakespeare the
name is extended to mean a doll : Juliet, for instance, is called by
her father ‘a whining mammet.” See Trench ‘On Words,” p. 112.
Paynim = Pagan or Heathen. Termagant, a term applied now only
to a brawling woman, was originally one of the names given to the
supposed idol of the Mohammedans. Miscreant, originally ‘a man
who believes otherwise,” acquired its moral significance from the
hatred of the Saracens which accompanied the Crusades. The story
of Blue Beard, the associations connected with the name ¢ Mahound,’
and the dislike of European chivalry in Medieval times for the Mare
—the favourite animal of the Arabs—are other indications of the
same thing.

# Renan, loc. cit.
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every Cardinal’s ambition, invents a new religion to
revenge himself on his brethren !’ !

With the leaders of the Reformation, Mohammed,
the greatest of all Reformers, meets with little sym-
pathy, and their hatred of him, as perhaps was
natural, seems to vary inversely as their knowledge.
Luther doubts whether he is not worse than Leo;
Melancthon believes him to be either Gog or Magog,
and probably both.? The Reformers did not see that
the Papal party, fastening on the hatred of priestcraft
and formalism which was common doubtless to Islam
and to Protestantism, would impute to'both a common
hatred of Christianity, even as the Popes had accused
the iconoclastic Emperors of Constantinople eight
centuries before.

The language of the Catholic Church, with the
accumulated wisdom and responsibilities of fifteen
centuries, was not more refined, nor its knowledge of

! Renan, p. 224. According to Bayle (Dictionary, Art. ‘Mo
hammed,”) Benvenuti of Imola started this idea.

* See ¢ Quarterly Review,’ Art. Islam, by Deutsch, No. 254, p, 296,
Cf. Shakespeare’s view of him,

‘ The prince of darkness is a gentleman :

4 Modo he's call'd, and Mahu’; i.e. Mahound.
an
‘five fiends have been in poor Tom at once: of lust, as Obidicut ;
Hobbididance, prince of dumbness ; Mahu, of stealing ; Modo, of
murder.’~King Lear, Act III. Scene IV.; and Act IV. Scene I.

As a sample of the controversial works of the theologians of the
Reformed Church on this subject, take the following modest title-
page of a ponderous work written in 1666 :—¢ Anti-christus Maho-
metes: ubi non solum per Sanctam Scripturam, ac Reformatorum
testimonia, verum etiam per omnes alios probandi modos et genera,
plené¢, fusé, invicté solidéque demonstratur MAHOMETEM esse
unum illum verum, magnum, de quo in Sacris fit mentio, ANTI-
CHRISTUM.’
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Islam more profound, than was that of the Protes-
tants of yesterday. Genebrard, for instance, a famous
Catholic controversialist, reproaches Mohammed with
having written his Koran in Arabic,and not in Hebrew,
Greek, or Latin, ‘the only civilised languages.” Why
did he do so? asks he. ‘Because, he replies to his
own question, ‘Mohammed was a beast, and only
knew a language that was suited to his bestial condi-
tion!’ Nor are some of his other arguments more
convincing, however seriously they were meant.
Now, too, arose the invention, the maliciousness of
which was only equalled by its stupidity, but believed
by all who wished to believe it—of the dove trained
to gather peas placed in the ear of Mohammed,!
that people might believe that he was inspired by the
Holy Ghost—inspired, it would seem, by the very
Being whose separate existence it was the first article
of his creed to deny | In the imagination of Biblical
commentators later on, and down to this very day,
he divides with the Pope the credit or discredit of
‘being the subject of special prophecy in the books of
Daniel and Revelation, that magnificent series of
tableaux, a part of which, on the principle that ‘a
prophecy may mean whatever comes after it, has
been tortured into agreement with each successive
act of the drama of history ; while from another part,
lovers of the mysterious have attempted to cast, and,
"in spite of disappointment, will always continue to
cast, the horoscope of the future. He is Antichrist,
the Man of Sin, the Little Horn, and I know not

! A similar story is told of the great Shamil ; only in this case it is
Mobhammed himself who takes the form of a dove, and imparts his
commands to the Hero.
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what besides ; nor do I think that a single writer,
with the one strange exception of the Jew Maimonides,
till towards the middle of the eighteenth century,
treats of him as otherwise than a rank impostor and
false prophet.

Things did not much improve even when it was
thought advisable, before passing judgment, or for the
purpose of registering one already passed, to ascend
as nearly as possible to the fountain-head. The
Koran was translated into French by André du Ryer
in 1649, and by the Abbé Maracci in 1698. Maracci,
the confessor of a Pope, of course dealt with the
Koran chiefly from a Romanist point of view : indeed
he accompanies his translation with what he calls a
‘ Refutatio Alcorani, and a very voluminous and
calumnious one it is ; and when a certain Englishman,
named Alexander Ross, ventured to translate the
French version of du Ryer into English, he thought
it necessary to preface his work by what he calls ‘a
needful caveat or admonition, which runs thus:
“Good reader, the great Arabian impostor, now at
last, after a thousand years, is, by the way of France,
arrived in England, and his Alcoran, or Gallimaufry
of Errors, (a Brat as deformed as the Parent, and
as full of Heresies as his scald head was of scurf,)
hath learned to speak English.’ And one who has
probably as much right to speak upon the subject as
any living Englishman,' after quoting this refined
description of the Koran and its author, remarks that,
¢ though the education of two centuries has chastened
the style of our national literature and added much to

! Dr. G. P. Badger, in the ¢ Contemporary Review ’ for June 1875;
Art. Mohamme1 and Mohammedanism.
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our knowledge of the East, there is good ground for
supposing that the views of Alexander Ross are in
accordance substantially with the views still held by
the great majority of Englishmen. That he is not
far wrong, I would adduce as evidence from amongst
Churchmen the tone habitually taken by a large part
of the religious press when dealing with any subject
connected with Islam; and from among Noncon-
formists the following hymn written by Charles
Wesley for ¢ believers interceding ’ for Mohammedans,
and still, as I am informed, used by some of them at
their religious services :—
¢ The smoke of the infernal cave

Which half the Christian world o’erspread.

Disperse, thou heavenly light, and save

The souls by that impostor led—

That Arab thief, as Satan bold,
Who quite destroyed thy Asian fold.

¢ Oh may thy blood once sprinkled cry
For those who spurn thy sprinkled blood !
Assert thy glorious Deity,
Stretch out thine arm, thou triune God !
The Unitarian fiend expel,
And chase his doctrine back to hell.’

France and England may, however, in spite of
the ‘needful caveat or admonition’ of Alexander
Ross, and the popular misconceptions which are
still afloat upon the subject, divide the credit of
having been the first to take a different view, and
to have begun that critical study of Arabian history
or literature which, in the hands of Gibbon and of
Muir, of Caussin de Perceval and of St. Hilaire,
of Weil and of Sprenger, has at length placed the
materials for a fair and unbiassed judgment within
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the reach of everyone. Most other writers of the
eighteenth century, such as Dean Prideaux and
d’'Herbelot, Boulainvilliers and Voltaire, and some
subsequent Bampton lecturers and Arabic profes-
sors, have approached the subject only to prove a
thesis. Mohammed was to be either a hero or an
impostor ; they have held a brief either for the
-prosecution or the defence; and from them, there-
fore, we learn much that has been said about Mo-
hammed, but comparatively little of Mohammed hlm-
-self.

It is not unnatural that in some cases extravagant
detraction should have given rise to equally extrava-
‘gant eulogy, and that the Prophet of Arabia should
have been, more than once, held up to admiration as
almost the ideal of humanity. But this is a length to
which it is quite unnecessary for me to go, and which
is inconsistent alike with what Mohammed claimed
-for himself and with recorded facts. These facts are
now all or nearly all before us; and what is most
needed now is, as has been well remarked by an able
writer in the ¢ Academy,’ the mind that can see their
‘true meaning, ‘ that can grasp the complex character
of the great man whose life they mark out, like a
grand but intricate mosaic.’

The founder of the reaction was Gagmer, a French-
man by birth, but an Englishman by adoption.
Educated in Navarre, where he had early shown a
'mastery of more than one Semitic language, he be-
came Canon of St. Genevi¢ve at Paris ; on a sudden
he turned Protestant, came to Erigland, and attacked
Catholicism with all the zeal of a recent convert.
Having been appointed to the Chair of Arabic at
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Oxford, he procceded to write a history of
Mohammed, founded on the work of Abulfeda, the
earliest and most authentic of Arabic historians then
known.

The translations of the Koran into two different
Europeanlanguages by Sale and Savary soon followed ;
and from these works, combined with the vast
number of facts contained in Sale’s Introductory Dis-
course, Gibbon, who was not an Arabic scholar him-
self, drew the materials for his splendid chapter, the
most masterly of his ‘three master-pieces of bio-
graphy,’ Athanasius, Julian, and Mohammed. ‘He
has descended on the subject in the fulness of his
strength,” has been inspired by it, and has produced
a sketch which, in spite of occasional uncalled-for
sarcasms and characteristic innuendoes, must be the
delight and the despair even of those who have access,
as we now have, thanks especially to Sprenger and
Muir, to vast stores of information denied to him.
But Gibbon’s unfair and unphilosophic treatment of
Christianity has, perhaps, prevented the world from
doing justice to his generally fair and philosophic
treatment of Mohammedanism; and, as a conse-
quence of this, most Englishmen, who do not con-
demn the Arabian prophet unheard, derive what
favourable notions of him they have, not from
Gibbon, but from Carlyle. Make as large deductions
as we will on the score of Carlyle’s peculiar views on
‘Heroes and Hero-worship, how many of us can
recall the shock of surprise, the epoch in our intel-
lectual and religious life, when we found that he
chose for his ¢ Hero as prophet,” not Moses, or Elijah,
or Isaiah, but the so-called impostor Mohammed !
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And now, before we go further, let us leap back
in imagination to the times preceding the birth of
Mohammed, and enquire what the country was like
from which he sprung, what were the aptitudes of the
Arabs, their tastes, their organisation, their religions ;
we shall then, perchance, be better able to approach
the proper subject of this and the succeeding Lectures,
the character of the Prophet himself and of the creed
which he founded ; and to apply that historical and
relative judgment to the matter which is essential to
it. “Man is the creature of circumstances,” says the
English aphorism : if we know what the antecedents
of Mohammed were, we shall be better able to judge
how far the proverb is true or adequate—how far,
that is, Mohammed was formed by circumstances, and
how far he moulded them by his mighty will and his
keen insight.

The most distinctive feature of the countless tribes
who have, from time immemorial, wandered over the
vast and arid plains of Arabia, and the one most
difficult for us to realise, is their immobility.! Some
few there were among them who, like the inhabitants
of Mecca, lived, in the main, by legitimate commerce ;
some few also, like the inhabitants of Medina, who
lived by the cultivation of the soil; but the vast
majority were shepherds of the desert. This was the
air in which alone they could breathe freely, here
they could wander at will. Nowhere in the world,
says Sprenger in a charming passage, is a man happier
than in the desert : the sky is always clear ; the air,

' For an admirable account, to which I am much indebted, of the
characteristics of the Arabs, see the first two chapters of Dozy's
¢ Histoire des Musalmans d’Espagne.’
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even in hot weather, is strengthening and refreshing ;
every breath we draw makes us thank God for life.
A native of the Alps himself, though he would often
amidst the burning sands of Arabia dream of glaciers,
and long for the ‘echoes of the Jidel, he confesses
that neither the air of his own Alps nor that of the
Himalayas was so strengthening or so vivifying as
that of the desert. Such a climate, he goes on to
remark, had a powerful influence, physical and intel-
lectual, on its inhabitants. They were elastic and
quick ; their horses were swifter than any other
horses, and very healthy. No king of Hira, so their
historians say, ever died of ill-health brought on by
natural causes ! and Ibn Chaldun seriously attributes
the forty years’ wanderings of the Israelites in the
desert to the natural feebleness of a race born else-
"where. It required a new generation born in the
desert and endowed with the strength which the
desert alone can give to conquer Canaan !!

The Camel, it has been said, is the Arab’s ship of
the desert ; the caravan is his fleet. Agriculture the
Arabs looked down upon as tethering the cultivator,
like a slave, to the soil on which he laboured. Com-
merce was in better repute with them, but only
because it gave more material for plunder : the fool-
ish merchants toiled, and the wise and wandering
Bedouins entered into their toils. What the Arabs
were in the time of Abraham, that they were in the

- time of Mohammed ; and that, be it remembered, the
bulk of those who-cling to their native deserts are, in

! Sprenger, I11., Preface, viii. ; and chap. xvii. 3. Compare also
the testimony of Mr. Layard in his popular condensation of his
works on Nineveh.



CHARACTERISTICS OF THE ARABS. 75

spite of the vast impulse given by him to the Arab
nation, to this very day ; that also, it is not too much
to add, they will be hundreds of years hence. They
feed on the same food, wield the same weapons of
war, water their cattle at the same springs as the
Patriarchs themselves. The accounts of Niebuhr and
of Burckhardt, of Burton and of Layard, are thus the
best commentaries on much of the Koran, on much
_also of the Book of Genesis. The Bedouins of the
desert call themselves Musalmans, but they value
_freedom too much to trouble themselves about obey-
ing the Musalman laws. ‘ They pray, many of them,’
says Burckhardt, ‘not five times a day, but never.
The Bedouin, though not the noblest, is yet a noble
type of humanity. A stranger to the idea of progress,
he despises the hurry and the flurry, the breathless
race for wealth, the luxuries and the appliances, and
the accumulated knowledge of facts, that go to make
up what we call our civilisation. It is surely a relief
to turn, if only for a moment, to the supreme content-
ment of an Arab with his lot, to his carelessness of the
future, to his ineffable dignity of repose, from the
feverish activity, the constant straining after an
_ideal which can never be satisfied, the ‘life at high
pressure, which is the characteristic of the more
active, but hardly the more highly gifted, races of
the West.

It is not that the Arab lacks the intelligence or
the power to change his condition—he does not wish,
or rather he wishes not, to do so. He looks upon
himself as the highest type of creation,! upon his
language as the most perfect language ; and in this, if

! Dozy, Vol. I. p. 4.
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Arabic scholars are to be believed, and if the music
of the Koran is what they say it is, he is not so far
wrong. Upon him, and upon him alone, as he
proudly asserts, God has bestowed four privileges—
that their turbans should be their diadems, their tents
their homes, their swords their entrenchments, and
their poems their laws. Passionately fond of liberty,
the Arab may well boast that, whatever the cause,
his country has never been conquered by foreign foes.
Alexander dreamed, but only dreamed of conquering
Arabia. Trajan struck medals to commemorate his
conquests of it; but what he conquered was not
Arabia at all, but only an outlying province of it, and
that he did not attempt to hold.

Nor are the individual and the social liberty of
the Arabs less than their national. Split up into
innumerable tribes, constantly at war with each other,
each tribe has a Sheik of its own, but that Sheik is
elected by the members of his tribe, not for his birth
or for his wealth, but for his individual merits. When
elected, he has duties only, not rights ; influence, not
power. His tent is pitched on that side of an encamp-
ment on which an enemy is most likely to attack it, or
a friend to visit it. To be the first to resist an enemy,
or to do honour to a guest, this is at once his duty and
his privilege. He can neither issue an order nor inflict
a punishment of his own free will. He must summon
the heads of all the families of the tribe, and, sitting
in council with them, he is only primus inter pares.
The tie most sacred in the eyes of the Arab is that
which binds him to his tribe: he calls his fellow
tribesmen his brothers, he will share his last morsel
or kill his last sheep to relieve any one of them who
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is in distress.' He will avenge any insult or injury
offered to him as if it were his own.

A true Bedouin despises wealth, for his only
property consists of flocks and herds. The descent
of a band of plunderers may hurry it all away, and
the despoiled owner must wait patiently till his turn
comes for reprisals. Amongst such a people hospi-
tality and open-heartedness would be not only one of
the higher, but also one of the easier and commoner
virtues. ‘Let the torrent of your liberality escape
from your hand,’ says the Arab proverb, ¢ without the
sound of it reaching your ear’ A man who had
ruined himself by his open-handed generosity was
held in high honour, while he who had amassed
riches was despised and hated. ‘From the hand of
the greedy falls not even a grain of mustard seed,’
says one Arab proverb. ‘The miser puts a bridle
even on the rats of his house,’ says a second, meaning
that he tries to guard even what cannot be guarded.
‘ The miser is like a glow-worm’s spark, which gives
neither light nor heat that is good for anything,’ says
a third.?

Next to the passion for liberty, the affection for
their tribe, and the duty of hospitality, came, in the
breast of a true-born Bedouin, the appetite for
plunder, the respect for valour, the love of poetry and
eloquence. The scanty sustenance which an arid soil
yielded they were fain to eke out by plundering
those who conducted caravans along the coast of
Hedjaz to exchange the spices and precious stones

! Dozy, p. 10. :
2 Quoted by M. Scholl, ¢ L’Islam et son Fondateur,” p. 12, 13, from
Meidani’s collection of ancient Arabic Proverbs.
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of India, of Hadramaut, or of Yemen, with the manu-
factures of Bozra and Damascus; their hand was
against every man, and every man’s hand was against
them ; yet even in their plundering excursions
there was a contempt of danger and a sensibility of
honour which lends a charm to all we hear of their
loves and their wars, their greed and their hospitality,
their rapine and their revenge. The Bedouin has
been the same in these respects in all ages. ‘Be
good enough to take off that garment of yours,’ says
the Bedouin robber politely to his victim; ‘it is
wanted by my wife ;' and the victim submits with as
good a grace as he can muster to the somewhat un-
reasonable demands of a hypothetical lady. When a
woman is the victim, no Bedouin brigand, however
rude, will be ill-mannered enough to lay hands upon
her. He begs her to take off the garment on which
he has set his heart, and he then retires to a distance
and stands with eyes averted, lest he should do vio-
lence to her modesty.!

. El Mutanabi, a poet, prophet, and warrior, three
hundred years after the Hijrah, but who, no doubt, had
his prototypes before it, was journeying with his son
through a country infested by robbers, and proposed
to seek a place of refuge for the night: ¢ Art thou
then that Mutanabi,” exclaimed his slave; ¢ who wrote
these lines,—

*T am known to the night, and the wild and the steed,
To the guest and the sword, to the paper and the reed?’

' See an exquisite story illustrating the true knightly courtesy of
Othman, son of Zalha, to Omm Salama, who afterwards became a
wife of the Prophet. (Sprenger, II. 535-538.)
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The poet-warrior felt the stain like a wound, and
throwing himself down to sleep where he then was,
met his death at the hands of the robbers.! The
passion indeed for indiscriminate plunder had, before
the time of Mohammed, so far given way to the
growing love of commerce that a kind of Treuga Dei,
or Truce of God, was observed, in theory at least,
during four months of the year. But what the law
forbade then, ex hypothesi it allowed at other times,
and it is likely that the enforced abstention gave, at
once, the zest of novelty and a clear conscience to
the purveyors of the trade when the four months
were over. ‘

Nor were the Arabs as uncivilised in other
respects as has often been supposed. They were
as passionately fond of poetry as they were of war
and plunder.. What the Olympic Games did for
Greece in keeping up the national feeling, as
distinct from tribal independence, in giving a brief
cessation from hostilities, and acting as a literary
centre, that the annual fairs at Okatz and Mujanna
were to Arabia. Here tribes made up their dissen-
sions, exchanged prisoners of war, and, most important
of all, competed with one another in extempore poetic
contests. Even in the ‘times of ignorance, each
tribe produced its own poet-laureate ; and the most
ready and the best saw his poem transcribed in letters
of gold,? or suspended on the wall of the entrance of

) Burton's ‘Pilgrimage to Mecca,” TII. p. 60, where he tells this
story and translates the Arabic lines. See the whole of chap. XXIV,
for a graphic account drawn from personal observation of Bedouin
knight errantry, and poetry, and generosity.

2 Called ModllacAt. Sprenger and Deutsch agree that this word
means not ‘ suspended,’ but ‘strung loosely together,’ and question
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the Kaaba, where it would be seen by every pilgrim
who might visit the most sacred place in the country.
But the Arab poetry, rich as it was in sparkling
gems, in melody, and in all the graces of style, and
passionately fond as the Arab was of it, never rose
to the dignity of the epic. It waslyrical and descrip-
tive only : their amours and their love feuds, the
joys of the dice-box and the wine-cup, the heroic deeds
of their ancestors, the birth of a son or of a foal of
generous breed—these were the themes of their
greatest poets, and these the wild tribes of the
desert flocked to hear. ‘The Kings of the Arabs,
said the Khalif Omar, ‘are their orators and poets,
those who practise and who celebrate all the virtues
of a Bedouin.”!

What those virtues were, the foregoing sketch may
indicate ; perchance we may think some among them
to be vices; but there is a yet darker side to the
picture, which called aloud for the hand of a reformer,
if such could ever be found in so unchangeable a
people.

To forgive an injury was with the Arabs the sign
of a craven spirit; revenge was a religious duty ;
blood feuds were handed down from father to son as
the most sacred of obligations ; the crime, or it might
be the misfortune, of an individual involved a whole
tribe in its consequences ; and the claim was some-
times not considered to be satisfied till the whole
tribe had been swept away. Arab writers celebrate

the truth of the story of the suspension in the ¢ Kaaba.” Some of these
poems, as, for instance, that of the poet Labyd, still survive, and are
a standing proof of the untaught poetic genius of .the Arabs.

! Quoted by Dozy, p. 8.
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with patriotic pride this national characteristic, and
attribute it to the flesh of the camel, that most surly
and unforgiv.ng of creatures, which forms the main
animal food of the Bedouin.! Drunkenness was, as
many poems which have been preserved to us indi-
cate, very common, and very fatal in its effects. The
passion for gambling was so reckless that a man
would often stake all his possessions, and after losing
them at a throw, would next stake his freedom, and,.
losing that also, become a slave.?

But the most barbarous practice of these ‘times
of ignorance,’ for so the Arabs after the time of Mo-
hammed call with proud humility the times before
him, was the burying alive of female children as soon
as they were born; or, worse still, as sometimes
happened, after they had attained the age of six
years. The father was generally himself the murderer.
‘Perfume and adorn, he would say to the mother,
¢ your daughter, that I may convey her to her mothers.’
This done, he led her to a pit dug for the purpose,
bade her look down into it, and then, as he stood be-
hind her, pushed her headlong in, and then filling up
the pit himself levelled it with the rest of the ground !
It is said that the only occasion on which a certain
Othman ever shed a tear was when hislittle daughter
whom he was burying alive wiped the dust of the
grave earth from his beard. This inhuman practice
may have originated from motives of domestic eco-
nomy, or from fear of dishonour to the tribe if a
woman should be taken captive by the enemy, or,

! Bale, ¢ Preliminary Discourse,’ I. 22.

2 8ee ¢ Christian Remembrancer '’ for January 1855, by Dr. Cazenove

p- 68.
C2
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what is more likely, from the general disregard of
female life and rights. Anyhow it had once been
very common, and in Mohammed’s time it was still
not rare, even among the Kuraish.'

. Some women. there were who, like the Arabian
poetess E1 Khunsa, by sheer force of character or of
genius managed to assert themselves even in ‘the
times of ignorance.” But the majority were in the most
degraded position, worse even than that in which they
were under the laws of Manu in Hindustan, or than
they are in Musalman states now. A woman had
no rights ; she could not inherit property ; her person
formed part of the inheritance which came to the heir
of her husband, and he was entitled to marry her
against her will. Hence sprung the impious mar-
riages of sons with their step-mothers and others of an
even worse character which Mohammed so perempto-
rily forbade. Polygamy was universal and quite
unrestricted ; equally so was divorce, at least as far
as the man was concerned. We read of a certain
woman Omm-Charijeh, who had distinguished herself,
even amongst the Arabs, by having forty husbands,
A husband could dismiss his wife on the merest whim,
and then, if he so pleased, might recall her again
under the influence of a similar whim. A few ancient
Arab proverbs collected by an American Missionary
in Syria, Dr. Jessup,® will perhaps illustrate, more
forcibly than any statements of my own, the degrada-
tion of woman in the times preceding Mohammed.
Here are some of them :(—

AN
! Sale, ¢ Preliminary Discourse,” V. 92,
2 *Women of the Arabs,’ cap. 1.
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~ ¢ To send women before to the other world is a benefit.’
¢ The best son-in-law is the grave.’

" ¢ Obedience to women will have to be repented of.’
¢ A man can bear anything but the mention of his wives.’
¢ The heart of woman is given to folly.’
¢ Leave not a girl nor a green pasture unguarded.’
¢ Women are the whips of Satan.’
¢ Our mother forbids u# to err, and herself runs into error.’

. ¢ My father does the fighting, and my mother the talking about it.’

Such then were the leading social characteristics of
the nation from which Mohammed sprang. It is im-
portant for us to bear carefully in mind the difficulties
that were in the Prophet’s way, that we may be
better able hereafter to appreciate the manner in
which he dealt with them, and the extent to Wthh
he was able to overcome them.

Let us now turn to the religious systems and ideas
which prevailed in Arabia before Mohammed'’s time,

~and which he, like every other reformer whose work

is to last, would have to take into account.

The two highest religions of the world, Judaism
and Christianity, were not unknown in Arabia. The
destruction of Jerusalem by Titus had caused a very
general migration of Jews from Palestine, southwards
and eastwards, beyond the limits of the Roman’
Empire ; and from that time onwards the northern
part of Arabia was dotted over by Jewish colonies.
In the third century a whole Arabian tribe, even in
the south of the peninsula, had adopted the Jewish
faith, and the history of Mohammed proves that the
neighbourhood of Yathrib! contained many Jewish
tribes, which, though they maintained in the land
" 1 Not called Medina, i.e. Medinat-an-Nabi, ¢ the City of the Prophet,’

till after the Hijrah, The Arab capital of Malta (now Civita Vecchia)
bore for several centuries the same name, Medina.
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of their exile that proud religious isolation which was
their national birthright, were not without their influ-
ence on Arab politics.

Christianity may have been introduced into Arabia
by St. Paul himself. ‘Neither went I upinto Jerusa-
lem to them which were apostles before me,” he says
to his Galatian converts, ‘but 1 went into Arabia.’
Anyhow, the persecutions which sprang up in the
Eastern Church in the third century drove large
numbers of Christians, chiefly those of the Jacobite
persuasion, into this land of liberty and free tolera-
tion. ‘I reign, said Marthan, a king of Yemen in the
fourth century, ‘over men’s bodies, not over their
minds. I require of my subjects that they should
obey my government : of their opinions God alone
will judge. Noble words, but mistimed by above
eleven centuries, and how imperfectly carried out even
now ! Accordingly, we hear of several tribes of
Yemen becoming to some extent Christianised. We
hear of churches, and even of bishops, at Djafar and
at Nadjran. But Christianity seems to have taken
even less hold than Judaism of the Arab character.
Controversies on the minutest points of Christian
doctrine absorbed all the energies of those who never
thought of leading a Christian life ; and the Khalif
Ali was not far wrong when he said of a tribe in
which Christianity seemed more than elsewhere to
be the dominant religion, ‘The Taglibites are not
Christians : they owe nothing to Christianity except
the custom of drinking wine."

Thus neither Christianity nor Judaism ever struck

' Dozy, p. 20.
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deep root in the Arabian soil. The people were not
suited to them, or they were not suited to the people.
They lived on, on sufferance only, till a faith, which
to the Arabs should be the more living one, should
sweep them away.

I have admitted in my first Lecture that the re
ligion of Mohammed was in its essence not original.
Mohammed never said it was : he called it a revival
of the old one, a return to the primitive creed of
Abraham ; and there is reason to believe that both
the great religions of the Eastern world existing in
his time, Sabaanism, that is, and Magianism, had
been, in theirorigin at least, vaguely mototheistic.
They had passed through the inevitable stages of
spirituality, misunderstanding, decline, and, -lastly,
intentional corruption, till the God whom Abraham,
according to the well-known Musalman legend, had
been the first to worship, because, while He had
made the stars and sun to rise and set, He never rose
nor set Himself, had withdrawn behind them alto-
gether ; the heavenly bodies, from being symbols,
had become the thing symbolised ; temples were
erected in their honour, and idols filled the temples.

And, as with Sabzanism, so with Magianism ;
Ormuzd and Ahriman were no longer the principles
brought into existence, or existing, by the permission
of the one true God, who, as Zoroaster had taught,
would tolerate neither temples, nor altars, nor sym-
bols ; worshipped only on the hill-tops with the eye
of faith, quickened though it might be by the glory
of the rising or setting sun presented to the bodily
eye. Fire had itself become the Divinity ; and what
offering could be more acceptable to such a God



86 MOHAMMED AND MOHAMMEDANISM.

than the human victim, overwhelmed by the myste-
rious flame, whose divine power he denied ?

And, combined with these two religions which
had been spiritual in their origin, and, probably, more
prominent and popular than either, was the grossest
Fetishism. The idea indeed of one God was not
altogether lost ; but a number of inferior divinities
were worshipped as mediators with Him, or, as the
Koran indignantly expresses it, as ‘ companions’ to
Him. Stocks, stones, trees, shapeless masses of
dough—such were some of the objects of the Bedouins’
worship.  Al-Lat, Al-Uzza, and Manah were wor-
shipped as angels under female names, and were
called the daughters of God. ‘They attribute, says
Mohammed, in a noble Sura of the Koran, ‘they
attribute daughters to God; yet they wish not
daughters for themselves. When a female child is
announced to one of them, his face grows dark, and
he is as though he w<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>